CONCORDIA
THEOLOGICAL C I
QUARTERLY

Volume 50, Number 1

JANUARY 1986

ANNOUNCEMENT . . ..ot et 1

The Suffering Church: A Study

of Luther’s Theologia Crucis . . . ... ... Robert A. Kelly 3
Assimilation of the Eldetly

into the Parish . ............... Douglas E. Fountain 19
Theological Observer. .. ... P 25
Homiletical Studies . ............... ... ... .. ... . . . . . ... 31

Indices to Volume 49 (1985)

Author Index ............ ... .. ... .. . ... .. .. ... .. 71
Title Index ... 75
Subject Index ............. ... ... .. ... ... ... ... 77




CONCORDIA

THEOLOGICAL ( ! I

QUARTERLY
ISSN 0G38-8610

issued quarterly by the faculty of
Concordia Theological Seminary

The Concordia Theological Quarterly, a continuation of The Springfielder, is a the-
ological journal of The Lutheran Church—Missouri Synod, published for its ministeri-
um by the faculty of Concordia Theological Seminary, Fort Wayne, Indiana.

DAVID P. SCAER, Editor; DOUGLAS JUDISCH,Assistant Editor;
GERHARD AHO. Homiletical Editor; WILLIAM C. WEINRICH.
Book Review Editor: G. WALDEMAR DEGNER, HEINO KADAI,
ROBERT D. PREUS, Associate Editors.

The Faculty: GERHARD AHO, JAMES BOLLHAGEN,
HAROLD BULS. EUGENE BUNKOWSKE, STEPHEN CARTER,
G. WALDEMAR DEGNER, ALBERT L. GARCIA, WILLIAM G.
HOUSER, DOUGLAS McC. L. JUDISCH, ARTHUR JUST, HEINO
KADAI, EUGENE F. KLUG, GEORGE C. KRAUS, CAMERON A.
MacKENZIE, WALTER A. MAIER, KURT E. MARQUART, NORBERT
MUELLER, RICHARD MULLER, ROBERT D. PREUS, DANIEL G.
REUNING, WILBERT H. ROSIN, JOHN SALESKA, DAVID P. SCAER,
ALVIN J. SCHMIDT, RANDALL W. SHIELDS, OTTO FE. STAHLKE,
RAYMOND E SURBURG, HOWARD W. TEPKER, JAMES VOELZ,
WILLIAM WEINRICH, DEAN O. WENTHE, WARREN WILBERT,
ALBERT WINGFIELD, HAROLD ZIETLOW, MELVIN ZILZ.

The CONCORDIA THEOLOGICAL QUARTERLY is indexed in
Religion Index One: Periodicals, and abstracted in Old Testament
Abstracts and New Testament Abstracts.

The CONCORDIA THEOLOGICAL QUARTERLY is published in
January, April, July and October. All changes of address (including
Missouri Synod clergymen), paid subscriptions and other business
matters should be sent to Concordia Theological Quarterly, Concordia
Theological Seminary, 6600 N. Clinton Street, Fort Wayne, Indiana
46825.

Annual subscription rate: $5.00

© Concordia Theological Seminary Press
1986



Announcement:
The First Annual Missions Congress

Concordia Theological Seminary
Fort Wayne, Indiana

“God’s Mission in Action”

THE SCHEDULE
Friday, April 25

1:00 p.m. Welcome and Opening Devotion Dr. Eugene Bunkowske
1:20 p.m. Missions in the Missouri Synod

Today Dr. Edward Westcott
2:15 p.m. Missions: St. Paul and the Early

Church Dr. William Weinrich
3:30 p.m. Luther the Missionary Dr. Eugene Bunkowske

4:25 p.m. Missouri’s Mission Beginnings Dr. Paul Heerboth
6:30 p.m. Banquet: A Successful Mission

Model Rev. Wynn Nguyen
8:30 p.m. Reception — Commons

Saturday, April 26

8:15 a.m. Chapel
8:45 am. Missions in Action with a Partner

Church Rev. Robert Newton
9:40 a.m. Missions from Another Point of
View Dr. Oscar Romo

10:35 a.m. Brunch
11:45 am. Church Growth: A Model for
Missions? Rev. Roger Leenerts

12:15 p.m. Panel on Church Growth: A Mission Perspective
1:30 p.m. Campus Tours and Introduction to the Seminary’s
Mission Training Program
5:30 p.m. Vespers — Kramer Chapel
Sunday, April 27

Mission Themes in Area Churches



THE SPEAKERS

Dr. Eugene Bunkowske
Professor and Director of Missions
Concordia Theological Seminary

Dr. Paul Heerboth
Associate Executive Secretary for Administration
LCMS Board for Mission Services

Rev. Roger Leenerts
Associate Executive Secretary for North American Ministries
LCMS Board for Mission Services

Rev. Robert Newton
Visiting Lecturer in Missions
Concordia Theological Seminary

Rev. Wynn Nguyen
Pastor, Vietnamese Lutheran Church
Garden Grove, California

Dr. Oscar Romo

Director of Language Missions Division

Home Mission Board, Southern Baptist Convention
Atlanta, Georgia

Dr. William Weinrich
Professor of Ecclesiastical History
Concordia Theological Seminary

Dr. Edward Westcott
Executive Secretary
LCMS Board for Mission Services



The Suffering Church:
- A Study of Luther’s
Theologia Crucis

Robert A. Kelly

Introduction

In 1929 and again in an addendum of 1954 Walther von Loewenich
concluded his study of Luther’s theologia crucis with a statement
of the need to investigate the influence of the theology of the cross
on the various individual doctrines as Luther taught them.! If, as von
Loewenich contends (and as is now generally accepted), the theology
of the cross is an epistemological and structural principle of Luther’s
total theology, the mark of the cross should be on each part of the
whole. Unless the influence of theologia crucis on a particular locus
is understood, then Luther’s thinking is not understood.?

The purpose of this study is to extend the discussion of Luther’s
theology of the cross toward its relationship with the distinction of
two kingdoms. This task has already been begun from the political
side by Pierre Biihler in his response to Jiirgen Moltmann’s The
Crucified God.? Here we wish to focus on the ecclesiastical side,
specifically Luther’s thinking on the suffering and persecution of the
church. The historical context for any statements which Luther made
on this subject are twofold; on the one hand, the opposition to the
Saxons by papal and imperial forces and, on the other hand, the rise
of more radical figures and groups within the evangelical movement.
The opponents of the Reformation claimed that the power of Rome
and the weakness and divisions among the evangelicals proved that
the Saxon church could not be a true church. In Luther’s response
to these claims and in his pastoral care of the church at Wittenberg
we can see some of the structures of Luther’s theological system ex-
posed for examination.

This study is motivated by two concerns. First, Biihler has stated
in his introduction: ‘“...Es darf ruhig gesagt werden, dass das zen-
trale Interesse des Kreuzes, und deshalb auch des christlichen
Glaubens im ganzen, das personliche Heil des Einzelnen ist.”’* Is
Biihler correct that the theologia crucis is strongly focused on the
salvation of the individual? It is the working hypothesis of this paper
that there is also a corporate aspect to the cross, and this aspect can
be seen in Luther’s thinking on the suffering of the church. There
are also those who would see Luther’s statements on suffering and
persecution to be purely contextual.’ It is the working hypothesis
here that, while historical context must always be considered, Luther’s
thoughts on the suffering church can be seen as an important
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outgrowth from, and logical necessity of, both the theology of the
cross and the distinction of two kingdoms.

Background: Luther’s Doctrine of the Church

Luther’s doctrine of the church was one of his important tools in
the battle with pope and hierarchy on the one side and with Karlstadt,
Miintzer, and other radicals on the other side. Against both sides
he defined the church as the holy Christian people—the crowd, com-
munity, or assembly of those who have received the gift of faith in
Jesus Christ. He did not like the work Kirche, which seemed to him
overly institutional and caused the common people to think of
buildings,¢ but preferred the words sammlung and gemeine because
of their emphasis on the communio sanctorum.”

This definition of the church leads Luther immediately to the con-
clusion that no institutional form of the church can claim to be the
true church. The true church (that which the creed calls “‘one, holy,
catholic, and apostolic’’) is something internal, an assembly of faith,
not a collection of bodies. He made this point forcefully in Orn the
Papacy in Rome of 1520. Here he equates the error of the Romanists
with those who expected the Messiah to establish an earthly kingdom.
The true church cannot have a temporal regent who rules in Christ’s
place. Christ alone rules the true church; when this church grows,
it grows purely because of the action of Christ.8

The institutional church is called “institutional’’—~Luther used the
word “external’—because its various offices and structures are human
institutions. Certainly God desires that there be leadership, order, and
structure in the world, but, maintained Luther, the Roman church
cannot claim divine institution of its various hierarchies and
bureaucracies. Earthly officers can never be heads or regents, but only
messengers for Christ, the actual head? In the true church, Christ
rules directly in the hearts of His faithful people.

From this assertion follows the description of the true church as
“hidden.” By calling the church hidden, Luther means to say that
the church cannot be discovered or observed by natural reason. The
true church is hidden under the sign of its opposite:1® weakness, suf-
fering, persecution, schism, and heresy. Because of this many take
offense and decide that the church does not exist. This concealing
of the church is the work both of the devil, who wants the Gospel
to be suppressed, and God, who wants to come to people only in faith.!!

The true church is not seen by reason because it is proclaimed by
the Gospel. Christ has promised that His church will exist on earth
until the Day of Judgment and that the Holy Spirit will abide with
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it for all time.!2 Thus, the existence of the church within the world
is not a matter for empirical investigation; it is an article of faith.
The presence of the church in a particular historical situation can only
be “seen” by faith in Christ and His. promises. What the world can-
not see, the Christian, enlightened by the Holy Spirit through the
" Gospel, knows to exist. What can be determined by reason does not
involve faith; where the Christian relies on God’s Word alone, there
faith exists.

There are various signs by which the Christian can, in faith, detect
the, presence of the hidden church. In “On the Councils and the
Church” Luther mentions seven of these. The first and most impor-
tant is the preaching of the Word of God, the Gospel. The second
is baptism, taught, believed, and administered according to Christ’s
command. The sacrament of the altar is third--again administered,
believed, and received according to Christ’s institution. Fourth is the
office of the keys administered publicly so that sin is confessed and
forgiven. The fifth sign is the consecration and call of people to the
public offices of the Word, sacraments, and keys. Public prayer, praise,
and thanksgiving to God in worship is the sixth sign.!®

The seventh sign is the focus of this study. Luther says that the
seventh sign by which the hidden church can be recogmzed in faith
is the possession of the sacred cross. In1t1ally this point is a satire
of the custom of requiring the possession of a relic before a church
can be consecrated. According to Luther, the true church is not made
holy by a sliver of wood, but by actual participation in the cross of
Christ. In the Galatians commentary of 1535 he defines the cross of
Christ as “the afflictions of all the faithful” or as “the afflictions which
the church suffers on Christ’s account”!4 and the stumbling block
of the cross which follows the preaching of the Word as *“ignominious
and merciless persecution.”!’

The Seventh Sign: The Possession of the True Cross

In “On the Councils” Luther says that possessing the cross means
that Christians suffer “every misfortune and persecution,” both agonies
of conscience and actual persecution. The reason for the suffering
must be purely because Christians want to preach only Christ and
adhere to God’s Word. The holy Christian people “must be pious,
quiet, obedient, and prepared to serve the government and everybody
with life and goods, doing no one any harm.” According to Luther,
the persecution directed against the church will be particularly bitter
and the Christian people will be numbered among the dregs of socie-
ty. Those who persecute and kill them will think that they thereby
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serve God, and earthly compassion will be denied them. Such suf-
fering is an identifying mark of the presence of the communion of
saints: “Wherever you see or hear this, you may know that the holy
Christian church is there’16 /

Luther has a low view of institutional success. This view is expressed
already in the Dictata super Psalterium. In the scholia to Psalm 69
(68 in the Vulgate) Luther talks about the dangers of a spiritual
sleepiness which is brought about by the prosperity of the church.
Adversity is a stimulus, but prosperity produces smugness and the
church fails to keep watch with the proper vigor. Prosperity and securi-
ty are the greatest dangers to the church. Luther especially points
to the great danger the church faced in his day in its wealth, power,
and lack of persecution. The church’s security is the devil’s trap and
it leads priests, bishops, and pope to act like foolish heirs who only
waste their inheritance without adding to it. Not only do they waste
the merits of Christ and the martyrs, they also think that the remis-
sion of sins will come only through their own merit. Luther’s fear
is that the lot of all prodigal heirs will soon befall the church.!?

The fear of prosperity and its dangers evidenced here grew into
outright condemnation and solemn warning in later years. In the com-
mentary on the Magnificat in 1521 Luther points out that those who
are prosperous often will not stand up in defense of the Gospel because
they are afraid to lose wealth and property. Such an attitude Luther
condemns as outright idolatry.® In the church postil of 1522 on the
gospel lesson for Epiphany, Luther criticizes the clergy for their pro-
sperity and accuses them of betraying the cross of Christ. The priests
have turned real suffering into jewelry: “They have set [the cross]
in silver, making it easy to bear without hurting”” To their eternal
dismay, such a cross cannot ever become a part of their hearts and
lives.!? '

This line of thinking continues in the commentary on the Sermon
on the Mount. Luther calls the idea that wealth and success are a
sign of God’s favor an idol and an obstacle to the true faith2° The.
Sermon is, in fact, directed against just this heresy?! Jesus® disciples
imagined that He would set up a temporal empire and make them
its lords—“Thus flesh and blood has always expected to find its own
dominion, honor, and advantage in the Gospel...—but Jesus sought
to teach them how greatly different His kingdom was from their false
image of it.22 It is sad, but true, says Luther, that even so many years
after Christ people still seek their own success and the devil’s false
but showy signs attract a greater following than the cross of Christ.23

Luther also found support for his suspicion of success and prosperity
in Paul’s letter to the Galatians, and the Galatians commentary of 1535
shows this thought at several points. In discussing verse eleven of
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chapter five Luther approvingly quotes Bernard’s statement that the
church is best off when it is being persecuted and worst off when
it is enjoying external success. Luther goes so far as to say that, when
persecution and the cross are not apparent, “this is a sure sign that
the pure teaching of the Word has been taken away.’24 If the pure Word
is gone, then the key sign of the presence of the true church is miss-
ing. Luther’s prayer for the church is that it would never be prosperous
and outwardly successful, for that would surely mean that the message
being preached was a message of salvation by works2’

Again in commenting on Galatians 5:13 Luther worries that peace
and prosperity for the church would mean the loss of the Gospel.
Those who are smug in their success become useless to Christ’s
kingdom and soon turn away from the service of the cross to some
easier way of life26 Galatians 6:14 inspires Luther to observe that the
glory of power and riches is not the true glory of the church; rather,
like Paul, the church glories in the cross of Christ.?’

At table, as well as in the pulpit and lecture hall, Luther expressed
his fears about the dangers of prosperity. His assessment of church
history was that the beginning of the corruption of the church came
when the persecutions ended and the wealth, power and prestige began.
Luther compared the trials of the church to the three temptations of
Christ: first the church was tried by persecution, second by heresies,
and third by wealth and power?28 It was the last that proved the most
damaging to the integrity of the church.

In sharp contrast to Luther’s negative view of ecclesiastical pro-
sperity is his positive assessment of suffering and persecution in the
life of the church. The primary reason that suffering is to be accepted
as a good rather than avoided as an evil is that Christ Himself suf-
fered ?* Christ bestows His suffering on His followers?® so that they
may wear His yoke and share His burden. Because of this point the
church’s suffering is a gift of grace and is pleasing to God.3! As Christ
suffered, so did our ancestors in the faith; contemporary Christians
can expect nothing less than their Lord and their fathers and mothers
received 3?2 The connection of Christ and suffering is so strong that
Luther can say that the person who avoids persecution chooses thereby
to surrender Christ.33

At one time or another Luther said that Christians may suffer34
that Christians will suffer?* and that Christians must suffer3é The
saints have no substance in this world3? and they are despised by those
who do have3® In spite of the fact that Christians serve others
unselfishly, they are persecuted.? In fact, Christians are persecuted
as if they are the vilest of criminals; their enemies imagine that they
perform a great service to God by ridding the earth of such scum ¢
This suffering and weakness by which the world treats Christians as
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“the most despicable of men” is the source of the church’s glory2!

Why is the church the focus of such hate and violence? Why can
Christians glory in such suffering? The answer to both of these ques-
tions is the same: the Gospel. The church suffers persecution because
it preaches the Word of God and doggedly insists on the Gospel alone
and Christ alone#? The relationship of the world and God is such
that God’s Word must be attacked.*> Our own flesh, the world, and
the devil all insist that the Gospel be silenced and use every weapon
available to oppose those who insist on proclaiming Christ alone
Here Luther makes an important distinction. Persecution of the church
must only be because of the preaching of the Word, not because Chris-
tians are involved in behavior of questionable ethics. In addition, it
is not mere suffering, but suffering for the sake of Christ and His
Gospel which is the church’s treasure#5 The connection of persecu-
tion with the pure Gospel is so strong for Luther that he can say that
the presence of persecution is a sign of the presence of the Gospel
and the absence of persecution is a sign of the absence of the Gospel.
Knowing this fact, the true church expects its witness to bring suf-
fering, yet refuses to abandon the Gospel, no matter what the cost46

Along with linking the church with its Lord Christ and the Gospel,
suffering and persecution bring other blessings as well. Luther calls
suffering a “holy possession” which the Spirit uses to sanctify and
bless the people of Christ.” A church that suffers has the blessing
of assurance; it knows that it is part of the true church because it
experiences the same suffering as the ancient saints#® The church
flourishes, grows, and is healthy when it is persecuted,*® even though
the outward signs of success are lacking. The Gospel itself, rather
than institutional (human) achievement, is emphasized and
demonstrated through suffering.5° Luther can even say that suffering
is one of the “‘elements that go to make a Christian perfect.”>! The
connection is so strong that he says that a person who has not suf-
fered persecution for the sake of the Gospel is not yet fully a Chris-
tian, at least not yet a proven and tested Christian.52

The Connection of the Cross and the Two Kingdoms

If the summary above is what Luther says about suffering as a mark
of the true church, what can we learn about the relationship between
the theologia crucis and the distinction of two kingdoms? In order
to answer that question, this section will look at the suffering of the
church first from the perspective of the theology of the cross and then



Suffering Church 9

from the perspective of the two kingdoms. Viewing the phenomenon
of the suffering and persecution of the church from both perspectives
should show at least one aspect of the interaction between these two
important themes in Luther’s theology.

Orié of the basic principles of Luther’s theology of the cross is that
Christians must take the Gospel and other promises of God by faith,
not by sight—that is, empirical experience3 This is no less true of
promises regarding the church than it is of any article of faith. The
creed’s statement, “I believe in the holy Christian church,” and the
promise that the church shall stand until the end of time are not con-
firmed by external appearances. Instead, just as Christ’s victory over
sin, death, and the devil is hidden under the external appearance of
defeat, so the glory of the church is hidden under the sign of its op--
posite 4 The external appearance of the church is offense.3*> Christ
triumphed through suffering, and so, too, “the gospel cannot come
to the fore except through and in suffering and the cross.”%

One reason that this case is true is that it must be made obvious
that the power behind the church and the Gospel is God’s alone. Chris-
tians must be taught not to trust in their own achievements but to put
their faith only in Christ. In the same way, the world must see the
church brought low so that no one can imagine that the final victory
of the Gospel is the result of human power. God’s work is best done
in the midst of poverty and lowliness, not in pomp and power>’

The more important and basic reason for the suffering of the church
is that it is the church of Jesus Christ, the same Jesus who died on
the cross. Just as the cross determined the work of Christ, so it deter-
mines the mission of the church. This was a constant refrain throughout
Luther’s career, and it will be helpful to look at some examples here.
In the Dictata super Psalterium Luther’s scholia on verse eight of
Psalm 91 (90 in the Vulgate) provide an early look at his views on
the hiddenness of the church. The church is offensive to the wise and
counted with criminals. This is the lot of the church because this was
the lot of Christ, the Head of the Church5® In the Romans lectures
Luther says in a gloss to Romans 8:17 that, for a Christian, compati
means “ ‘suffering together’ with Christ, that is, suffering the same
things that Christ suffered.”*

In the “Sermon at Coburg on Cross and Suffering” of 1530 Luther
explores the thought of Colossians 1:24. By his interpretation, not
only Paul, but every Christian suffers so that Christ’s suffering may
be made complete. The suffering of the believer is even said to com-
plete Jesus’ gantze Christenheit. ® Here it is not only a case of Christ’s
suffering flowing out into the church; the church’s suffering flows
back into the suffering of Christ®! In the commentary on the Ser-
mon on the Mount (printed in 1532) Luther reminds the Evangelical
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community that they are not the first to suffer persecution. Jesus was
the first to suffer and the saints of old followed in His steps. Now
contemporary saints face the same suffering as Christ faced 2

The Galatians commentary also reminds its readers that they are
not alone in suffering. They receive the cross of persecution because
of the cross of Christ. As Christians suffer they share in the cross
of Christ.® At table in 1538 Luther and his companions talked about
how “Jerome Schurff and the philosophers” viewed the church. Luther
said that they were scandalized by the appearance of the church because
they forgot that the church must appear to the world just as Christ
appeared to the world: “hacked to pieces, marked with scratches,
despised, crucified, mocked ’6¢

The result of the church’s identification with Christ is that the saints
are despised ¢° and the world takes offense at the church 6 The church
should not, however, perceive this phenomenon as negative. In God’s
sight the fact that the church exhibits the cross is a positive good.
The removal of the stumbling block of the cross would be “an absur-
dity and a disgrace...”” The church can also rest assured that its Lord
and Head views His members quite differently than the world view
them. The world may see Christians as “miserable and abominable,”
but Christ calls them blessed and He commands rejoicing. In Christ
the church participates in a different value system. The world glories
in “power, wealth, peace, honor, wisdom, and righteousness.”” The
church, on the other hand, glories in “affliction, shame, persecu-
tion, death, etc.’68

When looking at the phenomenon of the suffering and persecution
of the church from the perspective of the theologia crucis, the cause
is God. It is God who has “appointed that we should not only believe
in the crucified Christ, but also be crucified with him.. ”’¢° It is God
who allows the godly to become powerless and suffer.® It is God who
imposes death on the church and lays the cross of Christ upon it.7!
It is God who covers Christ’s holy people with “slander, bitter hatred,
persecution, and blasphemy” from its enemies and “contempt and
ingratitude” from its so-called followers.”> From the perspective of
the theology of the cross, God wants the church to suffer so that the
people of Christ can be identified as Christ’s and God causes persecu-
tion to come as a gift of His grace so that His Word is revealed ac-
cording to the paradigm of the cross.

Looking at the phenomenon of the persecution and suffering of
Christ’s people from the perspective of the distinction of two kingdoms
gives a very different picture’® From this perspective the cause of
the church’s suffering is Satan, the world, and all those forces that
oppose the Gospel. When the Kingdom of Christ enters the kingdom
of the world, it exposes the inherent contradictions in the creature’s
claim to lordship, and so Satan fights against the Gospel with all his
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might. Since the true church is the body Christ has created to preach
the Gospel and destroy the power of Satan, sin, death, and the law,
the church takes the brunt of his opposition.

Attribution of the cause of the church’s suffering to the person of
the devil is common throughout Luther’s writings. For example, the
Letter to the Princes of Saxony (1524) reminds the elector that Satan
opposes the Gospel first with fist and force and then, if more direct
methods are unsuccessful, with sectarians and false spirits.”4 In the
Galatians commentary Luther says that there is nothing that worries
the devil more than the preaching of the Gospel, for the Gospel ex-
poses his true wickedness. Therefore the devil raises havoc and “the
stumbling block of the cross inevitably follows.”75

The work where this thought seems most common is the commen-
tary on the Sermon on the Mount,”s which is well known for its reliance
on the distinction of two kingdoms to interpret Matthew 5-7. In that
treatise the devil is seen as the source of persecution, strife, factions,
and sects.”” The devil uses every device at his disposal’® because he
cannot allow the church to be gathered unopposed.” Why does the
devil spend so much time and energy to cause the church to suffer?
According to these passages, his supposed lordship is at stake. The
triumph of the Gospel means the destruction of Satan’s kingdom arid
the final end of his rebellion against God, and so the devil does all
that he can to inflict pain and suffering on the church and prevent
the spread of the Gospel. The presence of Satan’s opposition is a sure
sign of the presence of the pure Gospel; the absence of suffering and
persecution indicates that the devil is not very threatened by the con-
tent of the preaching.?0

Luther can also, from the perspective of the distinction of two
kingdoms, talk about “the world” or “the ungodly” as the source
of persecution. In the case of the ungodly it is not just that they do
not receive the message, but that they actively resist and persecute
the messengers3! The world wants to justify itself by its own
achievements, and so it hates those who preach the Gospel and cling
to Christ alone. Since the people of Christ so completely contradict
the world’s values (and its lord, the devil) in their preaching of the
Gospel, the world cannot tolerate the true church and rages against
it. Therefore, Christians should not fear suffering and persecution
from the world, but see therein a sign of the Gospel’s presence and
power. On the other hand, Christians should fear peace and success
in the world, for the world’s favor only comes when the threatening
Gospel is silenced and the message of works preached ?2

The fact that those of the world who carry out the persecution of
and inflict suffering on Christ’s people are the agents of the devil does
not mean that they are obviously and outwardly wicked people. Some
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are, but most are often the most outwardly pious, upright, and religious
people. They are full of holy zeal to protect God and morality from
assault8® The world regards Christians ‘as dangerous heretics and
disturbers of public peace, and so the assumption is that any damage
inflicted on the hidden, true church is actually just punishment for
crimes against religion and society. The persecutors believe that, by
destroying the Gospel, they serve God and the public good.3*

The kingdom of Satan is always at war with the kingdom of Christ,
and so the gospel and the church can always expect to be the door-
mats of those in control 85 This persecution serves an important pur-
pose. The suffering of the church enables the people of Christ to
“recognize the Word of God for what it is.”%¢ The church expects
opposition 7 recognizing that persecution of the gospel is one clear
way to distinguish the true Word from all messages that claim to be
God’s Word but are not. “...[T]he Word of God must be under arms
and fight.’®8 Again we come to Luther’s conclusion that ““it is a sure
sign that what is being preached is not the Gospel if the preaching
goes on without its peace being disturbed.”%?

This last quotation is part of a paragraph where Luther views the
suffering of the church from both the perspective of the theology of
the cross and the perspective of the distinction of two kingdoms. The
opposition between Gospel and world is pointed out; then Luther says:

Thus God wears the mask of the devil, and the devil wears
the mask of God; God wants to be recognized under the mask
of the devil and He wants the devil to be condemned under
the mask of God.”®

The two perspectives in juxtaposition are also seen in Luther’s epistle
to the Bohemians, “Concerning the Ministry,” of 1523. In his final
exhortation, Luther reminds the Bohemians that a cross always ac-
companies true reform of the church. The devil opposes the Gospel
and, as god of this world, stirs up the unbelieving powers and princes
to force Christians to be silent. Reform cannot be accompanied with
peace and tranquility. Luther then goes on to say:

Christ in fact sends this fire on earth and arouses this terrible

Behemoth, not because He is harsh, but in order to teach us

that any success we have is not the result of our infirmity but

of His power, lest we boast or exalt ourselves above the grace

of God.
He encourages the Bohemians to go on with reform when they see
resistance from powers and princes, since persecution from the world
is a sign that the Word of God is being proclaimed. Acceptance from
the world shows that the undertaking is of the world, not of God*!

Luther makes a similar statement in the Coburg sernion on suffer-
ing. As the third main point of the sermon he sets out to show why
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God sends suffering to his people. There are three reasons. The first
is that God wants Christians to be conformed to the image of Christ,
so that they suffer as He suffered here on earth and are glorified as
He is glorified in heaven. God accomplishes this conformity through
suffering which He sends by means of the devil and the world. The
second reason for suffering is that the devil cannot stand the Word
of God because it reveals him as he really is, and so he attacks the
church. In this battle Christians learn that the church and the Word
are stronger than the devil. The third reason is to provide discipline,
which Christians need to keep from becoming “sleepy and secure”
and misusing the Gospel??

In all three of these examples the theologia crucis perspective and
the two-kingdoms perspective stand side by side. It would seem that
the theology of the cross must take some precedence, for in all cases
the cause of the church’s suffering is traced back ultimately to God.
Either God initiates the persecution or He allows it so that His power
may be made known according to the paradigm of the cross.

Conclusion

This study began with two working hypotheses. The first that
Luther’s theology of the cross contains some concern for corporate
community and the world. It would seem that this hypothesis has been
adequately demonstrated. In thinking about the persecution of the peo-
ple of God, the church, Luther is self-consciously working within
the framework of the theologia crucis. This would indicate that the
cross is not merely the sign of the individual believer, but also the
sign of the community of believers. In several places Luther clearly
links the theology of the cross with the distinction of two kingdoms
to interpret the church’s suffering. Since this distinction is Luther’s
tool for discussing the relationship of church and world, this again
would lead the theologia crucis beyond purely individual issues. The
cross provides the paradigm not just for the role of the Christian,
but also for the role of the church in the world.

The second concern was the relation of Luther’s thought on suffer-
ing to the historical context on the one side and to the innate struc-
ture of Luther’s thought on the other. Of course, the historical context
necessitated greater pastoral concern for the issue of suffering and
sharpened Luther’s expression of his thinking on persecution, but the
evidence gathered for this study indicates that pressure from Rome
and other opponents was not the primary factor in motivating Luther’s
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views that the true church suffers by necessity. Already in the earliest
pre-1517 lectures, when there was no question of persecution of the
evangelical movement, Luther expresses negative views of ec-
clesiastical prosperity. More importantly, Luther’s thought on persecu-
tion occurs at the natural intersection of two of his most basic
principles. Whether the Saxon church had been persecuted or not (and
one can easily question the extent of persecution), it seems that either
the theology of the cross or the distinction of two kingdoms would
have eventually led Luther to teach that the true church suffers. That
Luther held to both of these perspectives made the seventh mark of
the church inevitable.
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Assimilation of the Elderly
into the Parish

Douglas E. Fountain

Two assumptions made by leaders of the church are that, if a
person is “‘religious;’ he will worship and that, as people get older,
they tend to increase their church attendance, barring illness. The
research described below challenges those long held beliefs and
leads us to believe that there are other factors more powerful in
determining church attendance.

Let us suppose that a man and his wife retire and move to
Florida. For decades the church has had a central place in their
lives. They may have been members of one congregation twenty,
thirty, or even fifty years. Now they leave it. They grieve the loss
of so many friends and relatives at one time. The relationships
that death has not ended now are, for all intents and purposes,
ehded. They try to find a new church in Florida, but no matter
how hard they try, it just is not ‘“‘home’’ to them. They feel lost
in the new surroundings. To make matters worse, age has taken
its toll—they cannot see or hear or get around so well anymore.
The familiar old Lutheran Hymnal has been replaced by Lutheran
Worship. The pastor in the pulpit is a blur and they have trouble
making out what he is saying. What was meant to be a mean-
ingful religious experience has become a nightmare. So they stay
home, watch television preachers, and read Portals of Prayer,
Guideposts, or whatever they can find. Is it any wonder that this
couple has dropped out of the church? This couple is suffering
the effects of alienation within the social system known as the
church.

Research Data

The total population of the author’s sample was 108, of whom
70 were female and 38 were male. All were retired and between
the ages of 65 and 94. Sixty people were Lutheran, 43 Roman
Catholic, 3 Methodist, and 2 Presbyterian. The sample was drawn
from three areas of the country, Florida, Michigan, and Indiana.
The test instruments used were designed to examine four variables:
church attendance, religiosity, alienation, and personal religious
experience.
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The results were conclusive. It does not matter how religious
a person may be, what kind of positive experiences he may have
had in church, or what his level of religiosity may be. If a person
becomes alienated within the social system known as the church,
church attendance will decrease drastically and may even stop.
The tests that were administered have a very high degree of
reliability and validity. The tests were statistically evaluated by
computer, using Multiple Regression Analysis, Analysis of
Variance, Pearson Product Moment Correlation, and Chi-Square.
The variables of alienation and church attendance were found
to be negatively correlated at the 0.001 level of confidence. On
the basis of the foregoing information, the following hypothesis
can be accepted: Regardless of a person’s religiosity or the per-
son’s positive religious experience, if the person becomes alienated
within the social system known as the church, his or her church
attendance will decrease and possibly even stop.

Barriers to Affiliation

As a group the elderly are prime candidates for alienation within
the church. As the earlier example illustrated, there is no single,
simple explanation why this is so. First, there are physical bar-
riers. Ninety-eight percent of those tested indicated some type of
physical impairment ranging from eyeglasses to blindness, walkers
to wheelchairs, and hearing aids to total deafness. Seniors may
have trouble secing or hearing the pastors or even getting into
a church building, and this often causes alienation.

Secondly, there are emotional barriers. People moving into a
new community find they do not know anyone in the new church,
the liturgy is different, and they feel out of place. They are
alienated. This can happen even if they do not move as new
members join the church, old friends die or move away, they are
no longer asked to serve on committees, and a new pastor is called.
Again alienation can set in and church will just feel ‘‘different’’
to them, and they slowly drop out.

Finally, the clergy also have to share the blame. Too often the
pastor has the tragic idea that the senior adult is not important
to his ministry or, even worse, he may see the elderly as a hin-
drance to ministry. He may feel that ‘‘older members cannot help
me in my ministry, they cannot contribute financially to the con-
gregation because of their fixed incomes, and their health prob-
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lems will tie me down with hospital and shut-in calls. Why
bother?’’ Someone with that kind of narrow perspective might
not actively impede the membership of seniors, but he certainly
is not going to work as hard at assimilating the elderly as he would
younger people seeking membership in his congregation. This type
of thinking reflects societal attitudes and standards that conflict
with God’s expectations. In earlier days our society looked to the
senior for wisdom, knowledge, and leadership but now, when
someone reaches the age of 65, we are ready to discard him as
useless. On the part of society this attitude is irresponsible, but
on the part of the church it is inexcusable.

Reduction of Alienation

Research strongly indicates that if we wish to increase church
attendance among the elderly, methods must be found to decrease
alienation. The two areas that need examination are the physical
and emotional barriers to worship.

A. Physical Barriers.

For the sake of the physically impaired using wheelchairs, one
should remove one or two pews in the front of the church. Hav-
ing space up front for wheelchairs facilitates easy distribution of
the Sacrament as well as making it easier for the impaired per-
son to see and hear the service. This arrangement will also keep
the narthex of the church clear for any emergencies and the orderly
exit of members. If pew removal is not feasible, one should re-
move the cap-strip on the end of the pew so that when people
are sliding into the pew they will not bruise their legs or buttocks.
Bathroom facilities should also be easily accessible to people in
wheelchairs. If you are involved in a building program, consider
keeping everything on one level for easy access.

One should similarly reserve seating in the front of the sanc-
tuary for those with eyesight impairments and equip their pews
with sight-saving hymnals. Using contrasting colors for walls and
floors can help those with depth-perception problems who have
a hard time determining where the floor ends and the wall begins.
Difficulty in depth perception will often cause a person to lose
his balance, stumble, and fall.
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For those with hearing impairments one should equip some
pews with hearing devices. It is true that many of the elderly have
hearing aids, but in a church equipped with an electronic organ
the frequency that the organ emits often causes feedback in the
hearing aid, resulting in a loud squeal in the ear.

For those who are incontinent there ought to be pews without
padding. It also helps to carpet the aisles only, because no one
wants to have an ‘‘accident” on carpeting.

Some churches have initiated drive-in worship, placing speakers
in the parking lot so that people can stay in their cars and still
worship. Others use local drive-in theaters for such a worship ex-
perience, and such services can make worship more comfortable
for those with various impairments. These suggestions may seem
expensive or unnecessary, but to minister to all of God’s kingdom
they may need to be done.

B. Emotional Barriers

When discussing the emotional barriers to worship, we first need
to be concerned with the concept of bonding. Bonding is the pro-
cess by which a person attaches to and makes a social connec-
tion with another person. It creates a unity that is difficult to
eradicate. Alienation could be described as being ‘‘bondless’’
within a social organization. The following example illustrates this
point. About twenty years ago a family moved from New York
to Florida. The people claimed to be Presbyterian and were on
the rolls of a congregation but seldom worshipped. Ten years later
the wife’s father retired and also moved to Florida. She began
taking him to church occasionally, but over a ten-year period they
often remarked that they never felt a part of the Florida congrega-
tion because no one ever spoke to them or made any friendly over-
tures. Two years ago the woman’s father died. Another member
of the church happened to see the funeral announcement in the
Sunday bulletin and recognized the name as one which she knew
from her hometown of Bellport, Long Island. This woman called
the daughter of the deceased man and asked if she was from
Bellport. As it turned out, these two women had grown up
together, attended the same high school, -and their sisters were
best friends. The bond was set and the woman became very ac-
tive in the congregation and still is today. The bond had existed
between the two families for years, but in this case the bond was
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reestablished in a new social context. The re-found friend intro-
duced the woman to others in the congregation, and very soon
she was an active, responsible church member.

Bonding can be a strong influence on the integration of new
people, including seniors, into the parish. This can be accom-
plished by introducing new people in the church to members
originally from the same area of the country. One might use a
large pin map to locate the cities of origin of each member of
the congregation. This can help reestablish bonds in a new social
context. The bonds at first may be weak but they will strengthen
in time. One can introduce a retired carpenter to other carpenters
in the church. All of this will help 1ntegrate a new family. Groups
can be formed based on areas of origin or other similarities of
background and interest. Some churches use retired pastors to
lead or coordinate such groups. These groups often engage in such
things as dinners, trips, and Bible studies. And one must not
underestimate the love and care which people have for their pastor;
he can start a special Bible study for seniors only. The senior will
come to cherish that hour or two spent with the pastor, and such
activities integrate seniors into the congregation.

At the same time one can look to seniors as a valuable resource
for church work, including calling on the sick, serving on the
boards, and church maintenance. The senior is blessed with an
abundance of time and is very often ready, willing, and able to
assist in a variety of ways. An excellent example of this is a pro-
gram in the Lutheran Church - Missouri Synod called the Laborers
for Christ. This is a program in which retired persons use their
skills for such projects as helping to construct new churches. The
help given by these individuals can greatly reduce the cost of new
church construction. The church is greatly benefited and the peo-
ple are able to contribute in a very meaningful way to the pro-
clamation of the Gospel. They are using their retirement to the
glory of God in a very special way.

The entire congregation must see the senior members as a
responsible, dynamic part of the church. The senior must also
see himself in that light. One can use the sermon to sensitize
members of the congregation to their responsibility to each other.
One can use the liturgy to help the integration of new members.
‘Today especially, with rapid and often complete liturgical changes
being introduced in parishes, it is important to realize that such
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change can alienate. One should delay the introduction of new
hymnals if the parish has many retired persons coming to it.

Finally, one should consider investing in a video-cassette
recorder to tape worship services for replay in nursing homes,
hospitals, and the homes of shut-ins. Why should seniors be forced
to ““worship’’ with Schuller, Falwell, Angley, The 700 Club, and
others incompatible with their own religious background?

Conclusion

The church should offer the same amount of care to seniors -
as it would to any other person or group. When Christ said,
““Come unto Me all ye that are weak and heavy laden]’ He ex-
tended the invitation to all, not just those below the age of 65.
If we can promote a sense of communion for seniors within the
congregation, if we can make them feel a part of that fellowship,
the initial obstacles to integration can be overcome. Then we can
truly minister to our senior saints.
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SBL AND S.N.T.S. IN 1985

The third annual International Meeting of the Society of Biblical Literature
(SBL) and the Fortieth General Meeting of the Studiorum Novi Testamenti
Societas (S.N.T.S.) were held in August in the Netherlands and Norway respec-
tively. The contrast between the two meetings was marked—even more so than
last year. The SBL, an American-based organization, exhibited typical Yankee
characteristics—well organized with first-class physical arrangements (meals,
hotel, location), and a slightly mediocre product (program)—while the S.N.T.S.,
a British-based society with heavy German and French representation, was
typically European—slightly disorganized, spartan physical arrangements, and
a top-class product. The SBL met in the swank Royal Sonesta Hotel in the very
heart of the canalled city of Amsterdam. Everything ran perfectly, and the hotel
was a superb place in which to stay and meet (if anything, too nice). The SNT.S,,
by contrast, met in Trondheim, eight hours north of Oslo by train; the rooms
and accommodations and meeting places were at the University of Trondheim-
Dragvoll, some three miles or more from the city center; and, unfortunately,
the dormitories were some twenty minutes walk from the auditoriums and
classrooms in which the lectures and seminars actually took place—an extremely
inconvenient arrangement.

But the programs contrasted in the reverse way. The SBL’s was, in a word,
“adequate)’ The usual format was followed, i.e., two major sections ran
simultaneously, one essentially for Old Testament topics, another for New Testa-
ment (the first afternoon also had a special section on problems relating to ‘Q’*).
This format, as always, occasioned conflicts in the mind of participants, for
it seemed almost uncanny how the two lectures one really wanted to hear were
at precisely the same time in different sections. This problem was noted on the
second day at a well-attended luncheon designed to elicit participants’ suggestions
for improvements of future conferences, at which time this writer also suggested
that plenary lectures be considered, so that all participants could be sure to
hear major figures and major contributions. The papers themselves were of quite
uneven quality. The best this writer personally heard were by Daniel Boyarin
(““Conflict of Meaning in the Midrash: Conflict of Meaning in the Text’’) and
Shaye J.D. Cohen (**Was Timothy Jewish [Acts 16:1-3]? Patristic Exegesis, Rab-
binic Law, and Matrilineal Descent”’). The former argued that the tension be-
tween two rabbinic treatments of Old Testament texts reflects the inner tension
found in the Biblical texts themselves, which tension is also represented in the
entire canon of-Sacred Scripture and, indeed, reflects how one may interpret
the very events themselves. The latter showed rather convincingly that at his
time Timothy was considered a Gentile, not a Jew, so that attempts to read later
rabbinic principles of matrilineal descent back into the text of the New Testa-
ment are anachronisms. Also of interest were the presentations of G. Quispel
(““Judaism, Gnosis, and the New Testament’’), which argued strongly for a totally
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Jewish setting for Gnosticism; and, in a perverse sort of way, that of Malcolm
Spicer (‘‘Mark 1:1-13; Opening Up the New Testament’’), which contained gems
such as the following (which was only too typical): ‘““There are seven words in
the first sentence [of Mark]—it’s a planetary text, it’s cosmological’’

The program of the S.N.T.S. was, as usual, of high quality (though not, it
might be judged, as fine as that of the Basel meeting in 1984). Unlike the SBL,
the S.N.T.S. format consisted of major plenary papers, minor plenary papers,
a few minor simultaneous presentations, and fourteen seminar groups, each of
which met three times for periods of two hours each—an excellent arrangement
(one’s only regret was restriction to one seminar group). Though it is hard to .
pick several presentations as primi inter pares, to this writer the following stand
out: (1) J. Jervell in ““Paulus in der Apostelgeschichte’’ argued that in Acts Paul
is portrayed as ‘‘Superapostle;’ the apostle of the Jews and the world (on the
basis of his call, the parallels between him and Jesus, and the fact that only
his farewell speech is recorded by Luke). (2) DT. Holtz in “‘Der Antiochenische
Zwischenfall (Gal. 2:11-14)"* provided an attractively ‘‘Lutheran’’ exposition
(criticized as such by Christian Beker); his main assertion was that the encounter
in Antioch between Peter and Paul centered on the relationship between the
Gospel and history, viz., that Paul was concerned with doctrinal implications
of certain actions of Christians, while Peter (and the church at Jerusalem) felt
that the Geschichte of God’s people could not be ignored. (The conclusion was
this: ‘‘Erst die radikale Durchsetzung einer der beiden Entscheidungen in der
Gnosis’ einerseits, im Ebionitismus andererseits fiihrte in die ‘Haresie’”’!) (3)
Leander Keck’s ‘“Toward the Renewal of New Testament Christology’’ was tru-
ly outstanding and (to quote Don Meredith) ‘‘what the fans pay their money
to see!’ In it Keck challenged New Testament scholarship to produce once again
a true New Testament Christology—not a study of the “‘history of Christological
motifs’* and their forerunners, which procedure is preoccupied with historical
questions and (following Wrede) totally divorced from theological concerns.
Such a true Christology must recover its true subject matter, namely, Christ,
and restrict itself to its true field, the New Testament—not early Christian
- literature, including forerunners of the New Testament, Significant (and, in this
writer’s view, the cornerstone of his entire position and plan) was Keck’s positive
citation of C.F.D. Moule’s observation that *‘Jesus Christ was from the begin-
ning one who could be described as he was described?’ In the theology con-
tained in the New Testament, therefore, we may have stages of development of
perception but not invention, an unfolding of thought but not an evolution (thus
historical questions may still be addressed). As may be expected, this proposal
elicited cries of criticism and howls of derision, but also quite open admiration
from many traditional Christian scholars in the group.

This writer’s seminar group, ‘“The Role of the Reader in the Interpretation
of the New Tstament,’ worked with the somewhat new field of Reception Theory
and Reader-Response Criticism, which, rather than studying the text in its
historical isolation, also views it from the standpoint of its impact on the reader.
Thus, scholars working in this area consider the reader as he confronts a text:
how a reader reads; how he makes sense of the signs of the text; the difference
between critics and readers; etc. The seminar itself considered major presenta-
tions by Bernard Lategan and Robert Fowler and minor papers by Detlev
Dormeyer, Bernard Combrink, and this writer, which were responses to Wolfgang
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Schenk’s new commentary, Die Philipperbriefe. While the discussion in this
group was a little diffuse, progress was made in defining what has been called
the ‘‘implied reader”’ of a text, as well as in delineating the difference between
the impact of a text and the information it conveys.

Finally, it must be noted that each international meeting was graced with fine
social occasions. The SBL offered a fine reception for participants on the first
evening and a gala banquet on the last, while the S.N.T.S. participants were given
a special concert in and tour of Nidaros Cathedral in Trondheim, received by
the bishop and the lord mayor of the city of the bishop’s residence thereafter,
and then served a fine evening meal (accompanied by Norwegian folk songs),
all of which was followed by an outstanding concert given by the members of
the college of music in the University of Trondheim-Dragvoll.

James Voelz

THE ORDINATION OF WOMEN

A recent issue of the Lutheran Standard, the official periodical of the
American Lutheran Church, ascribes ‘‘a hard heart’’ to those who reject the
ordination of women to the office of the public ministry (‘‘Question Box,’
Lutheran Standard, October 4, 1985, p. 36). E.P. (the initials evidently of an
ALC layman), whose sister accuses the ALC of “‘straying from the Bible}’ poses
the essential question: ‘““What scriptural basis do we have for ordaining wom-
en?”’ The response substantiates the charge of E.P.’s sister. It seeks to evade
the obvious by making several wide detours around the Word of God.

(1.) The Lutheran Standard first counters query with query: ‘“We could turn
the question around and ask why some churches still refuse to ordain women?’
The answer to this question is, of course, already implied in the accusation of
E.P.’s sister—the practice is contrary to Scripture. Leaving aside at present the
testimony of a host of related passages, the Apostle Paul expresses the mind
of God as clearly as could possibly be done in 1 Corinthians 14 and 1 Timothy
2: ““As in all the churches of the saints, the women should keep silence in the
churches. For they are not permitted to speak, but should be subordinate, even
as the law says. If there is anything they desire to know, let them ask their
husbands at home. For it is shameful for a woman to speak in church. What!
Did the Word of God originate with you, or are you the only ones it has reached?
If anyone thinks that he is a prophet or spiritual, he should acknowledge that
what I am writing to you is a command of the Lord. If anyone does not recognize
this, he is not recognized’’ (1 Cor. 14:33-38). ‘‘Let a woman learn in silence
with all submissiveness. I permit no woman to teach or to have authority over
men; she is to kesp silent. For Adam was formed first, then Eve; and Adam
was not deceived, but the woman was deceived and became a transgressor”’
(I Tim. 2:11-14).
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Thus the Apostle forbids women to speak (/alein) in church (1 Cor. 14:34-35),
commanding them rather to keep silence (en hesuchia, 1 Tim. 2:12), and to re-
main in silence (en hesuchia, 1 Tim. 2:13). The various Greek words employed
by Paul do not, according to their general usage, preclude corporate partici-
pation by women in the liturgy and singing of the church; on other grounds,
indeed, we can assert that Paul encouraged such participation. But the Apostle
does reject all forms of individual female verbal expression in the church—
preaching, reading Scripture lessons, leading prayers, conducting the liturgy,
giving testimonies. All these activities are embraced by the word /alein and,
therefore, are actions which are shameful for women in the church (1 Cor. 14:35).
Indeed, even asking a question in church is, asserts Paul, a distinctly unwomanly
activity. But it is of the essence of a pastor, of course, that he preaches, reads
the Scripture, leads prayer, conducts the liturgy, asks questions, etc. in the church.
Paul in writing to Timothy, moreover, specifically bars women from teaching
men or exercising authority over them in the church. But again a pastor neces-
sarily teaches men and exercises authority over them in the church. It follows,
therefore, that a ‘““woman pastor’’ is a contradiction in terms. While the world
may grant its recognition, no such creature exists in the sight of God. The call
and ordination of a woman to the ministry is eo ipso invalid and sacrilegious.

(2.) The only serious attempt of the Lutheran Standard to justify female ordi-
nation scripturally is the wearisome appeal to Galatians 3:28. There, according
to the Lutheran Standard, ‘‘Paul says there is no difference between Jew and
Greek, between slave and free, between male and female, and that all are one
in Christ Jesus. This puts all humanity on the same plane and allows the ordi-
nation of anyone called by God to that responsibility’’ In actuality, Paul states
that Christians ‘are all one in Christ Jesus!’ Nowhere does he assert that there
is no difference between male and female! (Indeed, one would scarcely expect
such a claim from any sane person.) The Standard’s exegesis of Galatians 3:28
confuses spritual unity with an identity of roles. One could argue equally well
from the truth that there is neither child nor adult in Christ Jesus to the con-
clusion that a child too may serve as pastor. St. Paul is making the important
point that both male and female Christians are children of God (v. 26). It scarcely
follows from this truth that male and female Christians have the same roles
to fulfill. To be sure, Scripture *‘allows the ordination of anyone called by God"’
to the responsibilities of the ministry. The point is, however, that God accord-
ing to His own clear testimony, calls only men to this responsibility. If the church
calls a woman to the pastorate, the call is an offense to God.

(3.) The Lutheran Standard then attempts to escape the point of Paul’s pro-
scription of priestesses with a sociological sidestep: *‘That seemed proper for
a particular situation and for the time and culture in which he lived. But he
almost certainly was not attempting to lay down rules for all times and places—
his statement in Galatians is too clear!” Having already dispensed with the ir-
relevant appeal to Galatians, we turn to the basic claim that Paul was speaking
to the church of his time alone on account of its particular social circumstances,
namely, the attitude toward women prevalent in the first century. In the first
place, however, those who are familiar with the Graeco-Roman society of the
first century will realize that, in actuality, women did hold high ecclesiastical
office in other religions, including the teaching office, and that first-century
men must have found Paul’s views on this matter quite strange.
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Secondly and more importantly, Paul does not base his doctrine of woman’s
place in the church merely on passing social circumstances. Rather, he deduces
it from universal truths which can never be altered—so long, at least, as this
world endures. In 1 Corinthians 14 he appeals to the Law (a common designa-
tion of the Old Testament) in support of his position (v. 34); Paul is talking,
then, about an enduring precept rather than a momentary expedient. We learn

_from the parallel passage in 1 Timothy that the Old Testament section which
Paul has particularly in mind is Genesis 2-3, the account of the creation and
fall of mankind, specific historical events of universal significance which define
for all time the correct relationship between man and woman. The Apostle points
his pen at two elements in this Genesis account which substantiate his thesis
that the role of woman in the church is silent submissiveness in the presence
of men. The first is that woman was created from man and for man and is,
therefore, by nature subordinate to man (Genesis 2:18-23; 1 Timothy 2:13). The
second is that woman was deceived by Satan into sinning against God when
she coveted a place in the scheme of things higher than that allocated to her
by God; and man yielded himself to sin when, against better knowledge, he
acceded authority over him to the woman as she urged him to eat of the fruit
which God had forbidden (Gen. 3:6, 17; 1 Tim. 2:14). These historical facts,
Paul rightly argues, show how perverted it is for women to teach men. To ac-
cept a woman pastor, then, is to attack the divine order of creation, the rela-
tionship in which the various creatures of God stand to each other and to Him
on the basis of their creation by Him.

Some of our contemporaries, to be sure, would have us believe that this order
of creation does not apply in the Church of Christ; they assume that Chris-
tians are all equal in authority by virtue of their common faith. But Paul makes
clear in the passages before us that one’s position in the order of creation is,
in fact, hallowed by one’s incorporation through faith into Christ and His
Church. Our Lord Himself, indeed, directs His followers to the original pat-
tern of this order as a pure expression of God’s will and the ideal form of Chris-
tian conduct (Matt. 19:8). The divine order of creation, then, so far from being
alien to the church, ought to be more manifest there than anywhere else. Women
have, to be sure, many important roles to fulfil in the church, but the ministry
is not one of them. Just as the bearing of children is assigned exclusively to
the woman (1 Tim. 2:15), so the duties of the pastor are assigned exclusively
to the man (1 Tim. 3:2).

(4.) The Lutheran Standard finally admits the real reason behind the ordi-
nation-of women in the ALC by observing that ‘‘the ordination of women was
helped by society’s movement for women’s equality.’ For the female pastorate
in liberal Lutheranism has, in fact, arisen, not from the study of Scripture, but
rather from the women’s liberation movement which forms such an important
part of the current American social-political scene. The advocates of female
ordination thereby violate the formal principle of Lutheran theology, sola scrip-
tura. For, by virtue of its divine authorship, Holy Scripture constitutes the sole
legitimate source and norm of doctrine. Consequently, no external evidence may
be used.to change the otherwise apparent understanding of any assertion of
Scripture. Only the Word of the Ancient of Days, not the words of modern
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men, is a safe guide for the Christian Church. And the introduction of women
into the ministry, like so much else in current American thought, runs directly
contrary to the Word of God.

(5.) Quite appropriately, then, the Lutheran Standard finds the most cogent
justification of the female pastorate outside of Scripture: ‘“The best argument
for the ordination of women is that growing numbers of women are serving
successfully in the ordained ministry. They are winning people for Christ. They
are proclaiming the gospel. They are doing everything that male clergy have
been doing for centuries!’ Here the renunciation of sola scriptura reaches rock-
bottom with the appeal to personal experience as the criterion of doctrine, In
particular, not Scripture, but success, here determines the tenets of the ALC.
Modernism in this case has succumbed to the success-orientation which per-
vades popular American religion as well as to the theologia gloriae which
permeates all of heterodoxy. Nevertheless, despite its attractiveness to natural
man, this line of argument is as illogical as it is unscriptural. Tape recorders
and computers, too, can proclaim the Gospel and people will come to faith in
Jesus Christ by virtue of the innate power of the Word. The ordination of
machines, however, does not follow. The effectiveness of the Divine Word does
not depend upon the credentials of its mortal preachers.

As to the more general point, the rejection of sola scriptura and the use of
higher criticism by ALC theologians are simply two sides of the same coin. After
all, the basic assumption of the critical method is the fallibility of Scripture.
The ‘‘female pastors;’ therefore, of the ALC are not, in fact, proclaiming the
Gospel in its purity, nor are those male pastors who accept the ordination of
these women. For, in actuality, the teaching of the Apostle Paul consists ex-
clusively in the words taught him by the Holy Spirit (1 Cor, 2:13). Thus, an-
ticipating any protest which might be lodged against his demand for female
silence in the church, he reminds his readers with a rhetorical question that God
speaks through him, not them: ‘“What! Did the Word of God originate with
you...?"’ (1 Cor. 14:36). Paul rightly demands, therefore, that what he wrote
on the place of women be acknowledged as a command of the Lord (v..37)
and suspends from the congregational fellowship anyone who does not so
recognize it (v. 38).

Douglas MacCallum Lindsay Judisch
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TRINITY SUNDAY
Romans 5:1-5
May 25, 1986

The ““therefore’’ of verse 1 logically roots the justification of Paul’s readers
in that work of Christ which was appropriated by Abraham (chapter 14) through
the same faith underscored here (vv. 1-2). The pivotal emphasis on the peace
which we even now (present tense) enjoy with God (v. 1) provides for Paul’s
development of the thought that even sufferings serve the Christian’s larger
pilgrimage (vv. 2-5). The rich and multifaceted shalom of the Old Testament
is undoubtedly in view with its broad implications of a right relationship with
God and with the cosmos. An excellent article which surveys the scope of Biblical
‘“‘peace’’ is that of H. Beck and C. Brown in the Dictionary of the New Testa-
ment Theology, 2 (Grand Rapids: Zondervan, 1976), pp. 776-83. This context
converts Pauline hope (v. 2) into a confident longing for that public display
of God’s glory which has already been manifest in the person and work of Christ.
The future aeon had already sounded the end of the present futile age by the
invasion of the kingdom of God. Whatever this epoch can serve up in suffering
(v. 3), the one who has been justified perceives the partial and passing nature
of its power. That new state of affairs which has been inaugurated in Christ
will irrevocably and ineluctably exert its power on behalf of those whose hope
has been sustained by the gift of the Holy Spirit (v. 5). The advent of the
eschatological reality will not disappoint, but will confirm the enduring benefits
of that grace in which Paul and his readers ‘“‘now stand”’ (v. 2).

GOD’S WORK IN CHRIST HAS BROUGHT ABOUT
A NEW STATE OF AFFAIRS

1.  Juvenal, the Roman satirist, stated: *’The wise man, in peace, prepared for
war.’
A. The history of mankind—ancient, medieval, and modern—demonstrates
Juvenal’s point.
1. Cain’s slaying of Abel has provided the paradigm for humankind.
2. Our technological advances, far from aiding our quest for peace, have
augmented our Killing abilities and aggravated the threat of even wider
destruction and death (e.g., laser and nuclear technology).
B. The hope of mankind—ancient, medieval, and modern—has been
disappointed.
1. No political system has successfully engineered a permianent peace
(socialism, communism, capitalism).
2. No psychological program has diverted the destructive disposition
of its subjects (Fromm, Freud, Rodgers).
3. No person has presented a pattern of enduring peace, be he statesman,
diplomat, or guru.
II. Paul, the apostle to the Romans, announced an already achieved peace.
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A. This peace was accomplished in the person and work of Jesus Christ
1. The change in the cosmos is the direct consequence of its movemem
from an unjust state to a state of justification before God.
2. This justified status bestows peace.
3. This peace is freely given to that faith which is focused on Christ.
B. This peace permits us to live as those liberated from the futility of false
hopes.
1. Christ’s peace endures through the rise and fall of earthly kingdoms.
2. Christ’s peace abides through the ups and downs of our psychologica’
states.
3. Christ’s peace dispells the destructive force of our own rebellior
against God.
III. Christ’s peace is that new alternative which St. Paul announced.
A. Every other option is worn out and has been found wanting.
B. As we live this new alternative of God’s peace, the warring and dying
world is declared ‘‘defeated” and called to a new hope.

Dean Wenthe

SECOND SUNDAY AFTER PENTECOST
Galatians 1:1-10
June 1, 1986

Paul opens this famous epistle with an extraordinary effort to define his own
apostolic identity and mission. He has been “‘sent not from men nor by man,
but by Jesus Christ and God the Father, who raised him from dead’’ (v. 1)
Several current commentaries (e.g., O. Betz, Galatians) have rightly focused o1
the clear conflict which is evident between Paul’s claims and those at Galati:
who were contesting his credentials and credibility. These studies also show tha
Paul viewed such challenges not on the personal level of trying to stake out hi
own turf—he was only too happy to suffer humiliation if that would furthe
the work (2 Corinthians 10-13)—but rather on the theological level of the Gospe
itself. The effrontery that Paul faced was not a slap in his own face, but a direc
assault on the Gospel of Christ which had been entrusted to him. Therefore
whether it be Paul or even an angel who expounded another “‘gospel;’ that alie)
proclamation is to fall under God’s condemnation (v. 8). As the contours o
this contest in the primitive church emerge, it is clear that a segment of the com
munity was championing a return to such laws as circumcision in a manne
which rendered ‘‘Christ of no value to you at all’’ (Ga 5:2).

The rhetoric of Paul’s opening admonition (v. 6-10) is more than literar
flourish! It is the appropriate language for a community on the verge of aban
doning its birthright. The juxtaposition of Paul’s gospel with the counterclair
(vv. 6-7), the immediate appeal to-eschatological condemnation of those wh:
propound it (vv. 8-9), and the plea of Paul for a hearing (v. 10) all point t
the watershed nature of the question for the apostle. Only by articulating th
Gospel, irrespective of any human tribunal, can Paul remain a “‘servant of Christ
(v. 10)’ An illuminating monograph on this very point is John H. Schutz’s Paul
and the Anatomy of Apostolic Authority (Cambridge, 1975).
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THE DISTINCTIVE NATURE OF THE GOSPEL OF CHRIST

I. Mankind, by nature, makes religious decisions.

A. The choice to be a ‘‘good person’’ entails a larger set of assumptions
about the-meaning of our life.

B. The decision to be a ‘‘hedonist)’ ‘‘humanist]’ ‘‘agnostic)’ or even
‘‘atheist;” whether consciously or unconsciously made, brings with it
understanding and perception of the world round about.

1. Man is here today and gone tomorrow. (Eat, drink and be merry,
for tomorrow you die.)

2. Man is the measure of all things.

3. None of us can know life’s meaning.

4. There is such evil that God cannot exist.

II. The religiosity of mankind is worn out.

A. All the alternatives have been tried and found wanting (cf. Ecclesiastes
1-11).
B. The purportedly “‘new’’ options turn out to be the same old choices
in new attire, y
ITI. The Gospel of Jesus Christ is qualitatively different from mankind’s
religiosity.
A. The Gospel is a gift.
1. It is bestowed freely by God in its proclamation in Word and
Sacrament.
2. It remains a gift and aloof from any claim that it is merited.
B. The Gospel communicates the person and work of Christ.
1. The Gospel frees us from the self-deception that we can add to the
work of Christ.
2. The Gospel bestows the benefits of forgiveness and faith apart from
any quality inherent in us.
C. The mission of Paul, his very identity, was indissolubly intertwined with
the character of the Gospel.
D. As “‘servants of Christ’’ with Paul we have become new creatures and
forsaken the false gospels of our worn out religiosity.

!

Dean Wenthe

THIRD SUNDAY AFTER PENTECOST
Galatians 1:11-24
June 8, 1986

The goal of the sermon is that the hearer recognize the Gospel as divinely
authoritative. The problem is that we prefer to listen to comfortable messages
from sources with which we are comfortable, The means to the goal is that God
Himself reveals the message of salvation so we may derive our comfort from -
it, and thus, from Him.
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THE WORD FROM THE TOP

(Note: This scenario might be used as a lengthy sermon introduction or, sup-
plemented with points from below, it could constitute the entire message.)

Sherlock Holmes watched as Jude A. 1. Zer, bureau manager of Church, Inc,,
screamed ‘‘Hypocrite!’’ at Paul d’Apostle, Zer had hired Holmes to investigate
d’Apostle on in-house charges of fraudulent claims.

Changing his tone, Zer went on, ‘‘I mean, all of us at some time have not
lived consistently with the high standards of the firm. That’s a prime concern
of mine. Perhaps you’ve gotten carried away with this ‘grace’”’

Paul responded, “‘I’'m not a ‘weak sister’ inside the firm, though I used to
be a fierce opponent outside. I openly tried to destroy it. Your treachery sickens
me because it’s a prettied-up version of what I was doing’’

“What?”’, Zer raged again. ‘‘The nerve! By your own admission, you haven’t
been with the firm from its beginning! What gives a scum like you—’

‘“The Founder;’ d’Apostle said evenly. ‘“Sure, I was a scum, and still am in
many ways. Once I wouldn’t have admitted that. But now I do, because the
Founder personally let me in on things. I learned what a great investment He
made to start this firm. Still more, He showed me that His investment paid off,
unlike my speculations. That hit home, And it turns out that He'd had His eye
on me all along. Not only would He cut me in on the action, free of charge;
He wanted me to represent Him and offer the same deal to strangers!’

““This is absurd]’ Zer told Holmes. “Ask any member of my staff. . >’

It doesn’t matter how many flunkies you consult}’ d’Apostle insisted. ““I’ve
got the word straight from the top.’

‘‘And you did not éonsult anyone else, Mr. d’Apostle?’’ Holmes wondered.

“No;’ d’Apostle said, I spent the next three years in a place where nary
a soul had heard of the firm. Only after that did I visit members of the board?’

“‘Ah yes, the board)’ interjected Zer. “My colleagues and I have long-standing,
affectionate ties with its members. And what do you have?”’

*“Virtually nothing!’ responded d’Apostle. ‘“That’s my point. I stopped by
the home office for brief personal visit, but I only saw two board members:’

“And you didn’t try to get them to vouch for your activities?”’ asked Zer.

‘“The subject never even came up. Ask them)’ d’Apostle continued. ‘“Then
I travelled far from the home office and spent fourteen years working in a new
place. Would I have done that if I'd been using the board as a front? By the
way, people received me very well there, even though they knew my background?’
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" Holmes concluded the interrogation. The next day he announced his findings
to Zer, with d’Apostle present: ‘‘d’Apostle is telling the truth!’

Zer stammered, ‘‘But my colleagues and I—our professionalism—our long-
standing personal connections—our good business sense—and it’s our collec-
tive word against his! How could you conclude against us?”’

‘“More elementary than most, this is a simple case of elimination)” Holmes
explained. “‘I’ve checked d’Apostle’s story, and it holds up. He consulted no
one. Either what he says is sheer fabrication—unlikely, since he himself has a
stake in the venture—or he really has had an audience with the Founder. No
opportunity; no motive; ergo, no crime. But, Mr. Zer, I can only say I shouldn’t
want to be in your shoes if you ever meet the Founder’

Holmes turned to d’Apostle. ‘“Now, don’t think I approve of this. I too am
a businessman. Giving your product away does show poor business sense’’

Paul d’Apostle said, ‘‘Holmes, your argument is with the Founder, not me.
Your conclusion that my message comes from Him will delight many people
with whom I’ve dealt. But I’d hate to be in your shoes when you meet the
Founder)’

‘“Yes,’ Holmes mustered, ‘‘quite)’

1. The Word from the top is authoritative.
A. In spite of impressive counter-claims. (experience, education, status).
B. Because it comes from the nghest Authority of all.
II. The Word from the top is gracious.
A. As in Paul’s case (see 1 Co.15:8-10; Php 3:4-11; Ro 10:2-4;/'Eph 3:1-13).
B. As the ‘““very definite Word of God . . . that He is no longer angry”’
(Apology 1V:262, qv.; the formal principle undergirds the material
principle).
Synergism in revelation is as dangerous as synergism in salvation!

Ken Schurb )
Columbus, Ohio

FOURTH SUNDAY AFTER PENTECOST
Galatians 2:11-21

June 15, 1986

The central thought of the text is that Christians should abandon every sug-
gestlon of salvation by works. The goal of the sermon is that the hearers would
so rejoice in God’s grace in Christ that they want nothing to supplement it.
The problem is that we, in our weakness, do not live as people saved by God’s
grace. The means to the goal is the full impact of God’s “‘not guilty’’ verdict
on us because of Jesus’ work.
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Introduction: *“The question of justification is an elusive thing;” Luther said,
“not in itself. . . but so far as we are concerned’’ (LW 26, 63). Indeed, we marvel
that the great apostle Peter could send such deceptive signals about this all-
important matter. In utter humility, then, we examine

THE MOST EIUSIVE REALITY

1. As far as we are concerned, justification is most elusive.
A. Though we know better, we often make Christianity out to be essen-
tially a matter of good conduct.

1. This seems to make our religion practical.

2. It seems not to relieve us of our responsibility to respond to God.

B. If Christianity is good conduct, we can look to others for approval.

But we fear not getting it (v. 12).

C. When desire for approval motivates us, we fall into hypocrisy and com-

promise the Gospel (see v. 13 and compare FCSD VI:16)

D. If we compromise the Gospel, we cannot have its power (see v. 14a).
1I. 1In itself firm and sure, the reality of justification takes hold of us.
A. The sinner is righteous on account of Christ.

1. We are righteous not by works (good conduct), but through faith
in Christ (v. 16).

2. Our goodness fails as much as anyone’s, yet in God’s view our sins
are covered; else Christ would be a servant of sin (v. 17). In Him
our justification (God’s approval of us) is
a. Complete (2 Sm 12:13b; Ps 85:2-3; 1 Jn 1:7; see Apology XV:12).
b. Constant (Ps 32:1-2; Is 43:25; Ro 8:1; see Apology 1V:317).

3. Effectively speaking, only unbelief can harm us. It rejects Christ and
returns instead to the condemning law (v. 18).

B. The dead live in Christ.

1. There is no reason to go back. In Christ we have died to the law (dia
nomou, v. 19  Jesus® active and passive obedience) and live, with
Him, to God.

2. He lives in us. We receive our life from Him by faith (v. 20a).

a. He “‘removes and absorbs all the evils that torment and afflict
me”’ (Luther).

b. He empowers spiritual life: *“ ‘Paul is dead! “Who then is living?’
‘The Christian’’’ (Luther). )

3. The basis of His exaltation—also in our hearts and lives—remains
His sacrifice for us (v. 20b; see 1 Jn 4:10).

C. The ‘“Defeated One”’ is glorified: Christ Himself.

1. There is every reason to stay with Christ’s grace. Its glory consists
in His death, which cannot fail to provide us righteousness (v. 21;
see Jn 12:23). .

2. The highest way to worship Christ is to avoid nullifying His grace
or belittling His death (see Apology IV:154, which comments on Luke
7:36-50). This is practical in the best sense.

Conclusion: Sheep rescued from a burning barn often run back into the flames.
We are the sheep of God’s pasture (Ps 100:3). Why run to the law? Instead,
we “‘enter His gates with thanksgiving)’ for ‘‘His steadfast love endures forever”’
(Ps 100:4 & 5).

Ken Schurb
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FIFTH SUNDAY AFTER PENTECOST
Galatians 3:23-29

June 22, 1986

A large recreational van roared by me on the'toll road flaunting a prominent
rear bumper which said, ‘““‘Spending our kids’ inheritance!” Boasting of our tem-
poral earthly pleasures illustrates what St. Paul meant by the law of the flesh.
Since our materialistic appetites can never be satisfied and contmually war against
our private and social best interests, the laws of Mt. Sinai was given us as a
dlsc1plmar1an to restrain us from self-destruction. But neither the greedy pas-
sions of our flesh nor the law given to restrain us can ever provide for us the
break-through to eternal salvation. Only the God-given inheritance of Christ’s
saving grace can create of us

IL

III.

Iv.

PEOPLE WITH A PROMISE
3\
Reborn as sons of God (v. 26).
A. People with a promise see their origin as children created by their heaven-
ly Father.
B. People with a promise see their relationship to God enhancing life.

_Clothed with Christ (v. 27).

A. ‘People with a promise find identity in the fact that they are in a saving
relationship with God through Christ.
B. People with a promise find motivation and assurance through the robe
of Christ’s grace.
-1. They know that by grace through faith they are properly clothed for
the wedding banquet of God’s Son.
2. They are motivated to share their clothes with those who are needy,
thus expressing their faith and love.
Baptized in the Spirit (v. 27).
A. People with a promise are washed clean of unrighteousness.
1. The water of baptism washes away sin and assures us of forgiveness.
2. The word of baptism miraculously creates and sustains faith within
whereby we trust in the saving promise of the Spirit.
B. People with a promise are born again into the kingdom of God.
Justified by faith (v. 24).
A. People with a promise are given the justifying righteousness of Christ
as a gift.
1. They no longer endure the shadow of the custodian, the law, to worry
them about their salvation.
2. They have the glorious liberty of the children of God with an in-
heritance which is incorruptible.
B. People with a promise are given the gift of faith and are assured of the
_heavenly home.
Unified in freedom (v. 28).
A. People with a promise are freed from divisive and particularistic pre-
judices in order to move toward the inclusive unity in Christ’s kingdom.
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B. People with a promise are freed from oppressive bondages for servant-
hood among the friends of Jesus.

C. People with a promise are freed from the separating interpretations of
sexist selfishness for oneness as brothers and sisters in the family of
Christ.

1. Sexists create discouraging separations of men and women.
2, Christians edify, love, and help one another in the family of Christ.

Conclusion: Without the saving grace of Christ proclaimed to Abraham, we
have no promise. The promised inheritance of salvation is not something we
earn, nor is it something which can be taken away from us by a selfish genera-
tion of pleasure-seeking people who do not coricern themselves with the future
(the attitude expressed by the travel trailer’s bumper sticker). The most precious
inheritance which can be communicated to us is that we are secure as the divinely
destined people with a promise of salvation.

‘Harold H. Zietlow

SIXTH SUNDAY AFTER PENTECOST
Galatians 5:1, 13-25
June 29, 1986

St. Paul dramatized the vast contrast between the life of bondage to self-
destructive fleshly passions on the one hand, and the constructive fruits of the
Spirit on the other hand. God gave us the rigorous structure of the law to con-
strain the explosive passions of the flesh. Christ came to free us from bondage
under carnal vices and emanicapte us for the positive- purpose of bearing the
constructive fruits of the Spirit.

LIVE THE LIFE OF FREEDOM

I. Which was won for us by the obedience of Christ.

A. He was put to death for our trespasses and rose again for our Justlflca-
tion (Ro 4:25).

B. In his active obedience, Jesus served as our model for a life of freedom
in accordance to the will of the Father. ““For though I am free from
all men, I have made myself a slave to all, that I might win the more’’
(1 Co 9:19). (Cf. also Luther’s paradox on freedom and servanthood.)

II.  Which delivers.from the destructive “‘passions of the flesh’ (v. 24).

A. Deliverance from religious errors (sins toward God) such as idolatry,
witchcraft, and heresies.

B.  Deliverance from demonic physical vices such as fornication, licen-
tiousness, and drunkenness.

C. Deliverance from destructive anti-social vices such as hatred, strife, and

) jealousy.
III. Which puts us in line for the fruit of the Spirit (v. 25).
A, Free to bear fruit especially derived from the Gospel.
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1. Love of God is enacted in our life of freedom. (The love of God for
us and our love toward God and man is explained in 1 Corinthians 13.)

2. Joy is expressed as rejoicing because of God’s grace has been good
toward us, in spite of worldly adversities.

3. Peace is received from God as a fruit of the Spirit amidst worldly
strife and exhaustive work. We experience composure in the stress
of a challenging vocation and the limits of earthly life.

B: Free to bear fruit in our social relationships,

1. Patience comes as a fruit of the Spirit, even in an age of unprecedented
situational frustration and destructive stress.

2. Kindness has been shown to us in the saving mercy of Christ, which
motivates us to bear fruit in kindness to one another.

3, Faithfulness and loyalty are shown by those who have a saving rela-
tionship to God.

4. Goodness is the fruit of the Spirit shown by the goals and character
of the sinner changed by the righteousness of Christ.

5. Meekness is the fruit of the Spirit marked by modesty and humility,
shown by those who will inherit the earth.

6. Self-control is exercised over the passions of the flesh directing this
fruit of the Spirit toward an edifying life-style which glorifies God.

Conclusion: St. Paul described what it means to be slaves of the flesh or ser-
vants of the Spirit. Slaves of the flesh are consumed by destructive vices. Ser-
vants of Christ are characterized by fruits of the Spirit, which are positive, con-
structive, and fulfilling. The Christian faith and ethic are not vague or imprac-
tical, but urge us to launch out into action, to live the life of freedom.

Harold H. Zietlow

SEVENTH SUNDAY AFTER PENTECOST
Galatians 6:1-10, 14-16
July 6, 1986

The Apostle Paul’s purposes in writing his Epistle to the Galatians were (1)
to oppose the false teachings of the Judaizers who proclaimed that Christ did
not free men from the law, but came only to confirm its teaching and accentu-
ate the obedience which the law demands and (2) to recall the Galatians to the
gospel which they had first received—the unchangeable gospel of justification
by the free grace of God—simply through faith in Christ.

However, as Martin Franzmann writes, ‘“The freedom given to the man in
Christ does not absolve him of responsibility for his actions; rather, it heightens
that responsibility. Man will sow what he has reaped. God will hold him account-
able for what he has in his freedom done with the gift of the Spirit’’ (The Word
of the Lord Grows, p. 59).

Introduction: As people who are the recipients of God’s free gift of salva-
tion, Christians have much for which they should be thankful. They also have
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the responsiblllty to share this gift with others, both in word and in deed. In
this morning’s epistle the Apostle Paul gives us three suggestions for putting
our faith into -action.

II.

I11.

A THREE-FOLD RESPONSIBILITY

The child of God bears the burdens of a fallen brother (vv. 1-5).
A. He does so in a spirit of gentleness (vv. 1-2),
1. The child of God will admonish a fallen brother in a kindly manner
(v. 1a) because
2, The child of God knows that he, too, is susceptible to temptation
(v. 1b).
B. He does so in a spirit of humlhty (vv. 3-5).
1. The child of God recognizes his own faults (v. 3).
2. The child of God must bear his own burden of responsibility (vv. 4-5),
The child of God provides support to a fellow-brother (vv. 6-10).
A. A Christian supports his leaders (v. 6).
1. He supports them with his gifts.
-2. He supports them with his love and prayers.
B. A Christian’s support will be sown to the Spirit and not to the flesh
(vv. 7-8).
1. The Lord will know the difference between that which is sown to
the Spirit and that which is sown to the flesh (v. 7a).
2. Sowing to the flesh will reap corruption (v. 8a).
3. Sowing to the Spirit produces its own harvest of eternal life (v. 8b).
C. A Christian’s support should be unselfishly given (vv. 9-10).
1. It does not grow weary in well-doing (v.9).
2. It looks for every opportunity to be of service (v. 10).
The child of God glories in the cross of Christ (vv. 14-16).
A. The cross of Christ is the sole means of salvation.
1. Neither circumcision nor uncircumcision brings man into favor with
God (v. 15; cf. Ga 5:1-12).
2. Christ alone, through His expiatory suffering on the cross, procures
eternal life,
B. The cross of Chrisy cicates in man a new attitude toward the world (v.
14b).
1. The world is crucified to the believer; i.e., it loses its attraction, its
power, and its influence.
2. The believer is crucified to the world; i.e., the world regards him as
dead.
C. The cross of Christ brings blessings to the believer (v. 16).
1. Tt brings the blessing of peace.
2. It brings the blessing of mercy.

Conclusion: As people of God living in the freedom of the Gospel, let us
gladly ‘‘bear another’s burdens, and so fulfill the law of Christ!’

Ronald Irsch
Rochester, Michigan
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EIGHTH SUNDAY AFTER PENTECOST
Colossians 1:1-14
July 13, 1986

Paul gives thanks for the Colossians’ faith and love (vv. 3-4) grounded in
their heavenly hope (v.5). The Gospel, not a local perversion of it, had pro-
duced this hope“in them, and this same Gospel was manifesting its power
wherever it was being preached in the world (v. 6). Having reminded them (v.7)
that they had heard the Gospel of the grace of God from Paul’s helper Epaphras,
from whom Paul had in turn heard of the Colossians’ love (v. 8), Paul informs
the Colossians (v. 9) of his continuing prayer for them that they would grow
in the knowledge of this Gospel so that they would not be ensnared by false
wisdom but would have the ability to discriminate between the false and true
and to grasp the relations in which things stand to each other. Such spiritual
wisdom and understanding, centering in the Christ whom the Gospel reveals,
issue in right practice (v. 10). It is God Himself who supplies the power to lead
a life pleasing to Him and to persist in so doing with patient joy. With God
strengthening them the Colossians would be able to lead lives of continual
thanksgiving to the Father for the great things He has accomplished through
His Son, for redemption, forgiveness, deliverance from darkness, and qualifica-
tion of a heavenly inheritance (vv. 12-14).

Introduction: In trials we appreciate knowing that fellow Christians are praying
for us. Intercessory prayer supports and sustains us, It is important to pray for
each other and not only in times of trial. The greater the number of Christians
praying at other times too, the greater the opportunity for the power of prayer
to be shown, Implicit in Paul’s prayer for the Colossians is an exhortation to us:

LET US ALWAYS PRAY FOR OUR FELLOW CHRISTIANS

I. That they would grow in their knowledge of the Gospel.
A. As the message that announces our deliverance from the dominion of
darkness into the kingdom of God’s Son (v. 13).
1. Christ secured our redemption (v. 14).
2. Christ assures us of forgiveness (v. 14).
3. Through Christ God has qualified us for a heavenly inheritance (v. 12).
B. Growing in the knowledge of the Gospel is to be filled with the
knowledge of God’s gracious will (v. 9).
1. This knowledge is not merely intellectual.
2. Spiritual wisdom and understanding are needed—the knowing of
faith (v." 9).
II. That they would experience the power of the Gospel.
A. As the message which enables us to walk in a manner worthy of the
Lord (v. 10).
1. The more we live in the Gospel the more we are able to love one
another (vv. 4, 8).
2. The more we live in the Gospel the more we are able to bear fruit
in every good work (v. 10).
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B. As the message which strengthens us with divine power,
1. To endure steadfastly whatever life brings with patience and joy (v. 11).
2. To give thanks always to the Father and for each other (v. 3).

Conclusion: Let us always pray for our fellow Christians. We have great things
for which to ask.

Gerhard Aho

NINTH SUNDAY AFTER PENTECOST

Colossians 1:21-28

July 20, 1986

The verses which immediately precede this pericope (Col 1:15-20) center upon
Christ—His person, His position, and His work. In the verses before us Paul
speaks to his readers about the effect Christ’s person and work should have
upon their lives. Regarding these verses (Col 1:21-18) Lenski states: *’No Judaistic
error that would limit the work of the God-man or its effect on the world of
" nature can find lodgement where the God-man and the mighty effect of his
blood and his cross are known (v. 15-20), From objective statement Paul turns
to subjective experience, to the effects experienced by his readers’’ (Lenski, The
Interpretation of St. Paul’s Epistles to the Colossians, to the Thessalonians,
‘to Timothy, to Titus and to Philemon, p. 68.)

Introduction: In taking upon Himself flesh, Christ became our servant in
order to save us. However, our Lord did not save us for a life of inactivity. Rather,
we have been

SAVED TO SERVE

L. Christ became a servant that we might be saved (vv. 21-23).
A. At one time our condition was hopeless (v. 21)
1. We were estranged from God.
2. We were hostile toward God.
3. We knew only evil deeds.
B. Through Christ we have been reconciled to God (v. 22),
1. This reconciliation was accomplished by Christ’s death on the cross.
2. This reconciliation has made us holy, blameless, and irreproachable
in God’s sight.
C. In order to realize our salvation, we must continue steadfast in the faith
v. 23).
1. Focusing our hearts and minds on the Gospel.
2. The Gospel is our only hope for salvation and the only nope of all
creatures under heaven.
Il We were saved that we might become Christ’s servants (vv. 24-28).
A. Christ makes us willing to endure suffering (v. 24).
1. We rejoice in our suffering for Christ’s sake.
2. We participate in Christ’s suffering as a result of the world’s hatred
toward His followers.
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3. We suffer for the benefit of Christ’s church.
B. As Christ’s servants it is our duty and privilege to share the “mystery"
of the Gospel (vv. 25-28).
1. The Gospel has been revealed to us by faith.
2. The Gospel is meant for revelation to all mankind.
3. The Gospel centers in Christ, the hope of glory.
4. The Gospel of Christ will lead men into all truth and present them
before God holy and blameless (cf. v. 22).

Conclusion: The work of serving God is never an easy task. But as Christ’s
servants we do not despair. We live in hope, the hope of glory which will be
ours, because through Christ we have been saved.

Ronald Irsch
, Rochester, Michigan

TENTH SUNDAY AFTER PENTECOST
Colossians 2:6-15
July 27, 1986

The baptismal theology expressed by St. Paul throughout his writings pro-
vides for the Christian a great source of strength and encouragement. Luther
said, ‘“There is on earth no greater comfort than baptism.’ This pericope of-
fers the preacher an excellent opportunity to share the meaning of baptism as
it empowers the contemporary Christian for his daily walk.

Introduction: Aimless wanderers—that is what many individuals appear to
be today in our society no direction, no purpose, no solid basis for living. At
times possibly all of us even ask the question, ‘““Where is life leading me?*’ In
the midst of the questioning comes Good News; in Jesus Christ we are

MORE THAN WANDERERS

I. Many wander in life due to the confusing and contradictory directions
offered in our world.
A. Some seek direction for their lives through a philosophy that is based
on financial power.
1. Money appears to offer security and control.
2. Money does not answer the real questions of life.
3. Money very frequently fails, as was proven in the recession of recent
years.
B. Some have no real direction in their lives because they live by a
philosophy that says ‘‘satisfy the self®’
1. The media’s many voices constantly tempt us to satisfy our own
desires first.
2. Such a philosophy alienates others and leaves one alone without ap-
proval or support.
3. On account of the fickle nature of humankind, ‘‘satisfaction’’ is a
changing thing found in new highs. How much is enough?
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II. Life that is rooted and united in Jesus Christ is life that has meaning and
direction, today and for eternity.
A. Humans will be nothmg more than wanderers until thelr purpose and
direction are found in their God.

1. God has revealed Himself and His care for the individual in the per-
son and ministry of Jesus Christ.

2. Knowing Jesus Christ is to know life and its fullest meaning. Jesus
has demonstrated Himself to be the source of life in His resurrection.

B. The Christian is a partaker of Jesus’ life, and all of its merits, as he
or she is united into Jesus Christ through the waters of their baptism.

1. In baptism they are united into Christ, His death and resurrection.
They are partakers of His victory, partakers of His life, coheirs of
His Father. Life has meaning because heaven is our destination.

2. The meaningless existence of the individual is put aside. A new begin-
ning is made by God’s creative grace. There is true satisfaction as
God empowers us to give and to serve, replacing the emptiness of
self-service.

3. A new life is created through baptism. A life that has meaning and
direction because of its attachment to Jesus Christ. Christ’s mis-
sion becomes our mission.

C. The baptized believer is more than a wanderer because in Jesus the
way is laid and the life is secured.

Conclusion: ‘‘Where is life leading me?”’ The life that is found in union with
our Savior is leading us throught the current struggles to the eternal arms of
a loving and waiting Heavenly Father.

Wm. G. Thompson
Utica, Michigan

ELEVENTH SUNDAY AFTER PENTECOST
Colossians 3:1-11
August 3, 1986

This text and the message it yields complements well the content of the ser-
mon offered in this journal for the preceding week. One’s life has meaning
only as the person is united to Jesus Christ, His life and merit. The manner
in which the individual actually exercises his union in Christ will be seen in
his or her day-to-day conduct. The one to whom life’s true meaning has been
revealed in Jesus—that person’s spiritual vision should be set on the heavenly
realm. The priorities of his life should reflect this new higher relationship.

Introduction: Last week we spoke together of the meaningful life—we are
‘““more than wanderers.”” We have a direction for our lives. Today we con-
tinue our consideration of the meaningful life confident that we can and are
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LIVING IN THE AWARENESS OF OUR DESTINATION

I.  Our new life in Christ permits us a new view of living.
A. One’s priorities for life and the resulting conduct reflect a person’s
understanding of the direction his or her life should take.

L

2.

If life is found only in the current moment, then self-gratification
is adequate to provide a fulfilling life.

If life’s fulfillment is to be reached by the acquisition of tangibles,
then one should dedicate his energies toward building monuments
that serve as milestones, measuring his progress.

. If life’s ultimate fulfillment is correctly understood, it is to be found

in Jesus Christ alone. Therefore, the individual who has such
understanding in faith should direct his or her energies toward foster-
ing his relationship with the Savior.

B. The conduct of those who have been granted new life in Christ should
be a reflection of Him and His love active in them.

L

New life in Jesus would suggest that the believer would strive to put
away thoughts, words, and actions that were associated with the
former life, roadblocks to our destination.

. New life would also suggest the positive striving for those things that

re-enforce and better equip us for the life’s journey we all must
experience.

Transition: The journey to our final destination, God’s eternal kingdom, may
seem to be more than we can accomplish. The life of the believer has often been
compared to walking the narrow path, while the path of the world seems to
be wide and easy. However, we must never forget that the path our Lord sets
before us, though it be narrow, is clearly marked. He has promised us the energy
to complete the journey and has Himself preceded us on the trail to remove
the barriers and open the gates that we might arrive at our destination safe and

sound.

II.  Christ Jesus does all that is necessary so that we can complete the journey.
A. The word shared with us through the prophets and apostles clearly
defines the path God desires His people to walk.

L

We see in the life of Jesus the love, commitment to His heavenly
Father, and perfect obedience to God’s will that should be the goal
of each of us, although we recognize how imperfect our efforts will be.

. In the Law, God’s statements of yes and no, guidelines are offered

for our thoughts and actions, even as Paul records many in this
pericope. '

B. We live in the resurrection of Jesus. Our new life found in His life granted
to us through faith is the energy source needed for us to prevail over
all adversaries encountered in our travel.

1

Jesus imparts to us His merits as we are united to Him in our bap-
tism, granting to us thereby the necessary energy through His Spirit
to turn away from the easy path of destruction and choose the nar-
row path of life,

. Jesus forgives our sin and removes our guilt. He lifts from us the

heavy burden of our wrongdoing that we may not be detained or
destroyed along the way.
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3. Jesus reigns at the Father’s right hand, still overseeing and remain-

ing involved in our struggle, assuring us that we never travel alone.
C. The Lord Himself has made the path clear by His own death and
resurrection.

1. Jesus has Himself walked the path. He has torn down the barrier
of sin through His perfect life, He has opened the locked gate of death
by His resurrection. He has cleared the way.

2. Jesus has done all that is necessary in order that, when the roll is
called, you and I will be there to say, ‘‘By the grace of God I am here!’

Wm. G. Thompson
Utica, Michigan

TWELFTH SUNDAY AFTER PENTECOST
Hebrews 11:1-3, 8-16
August 10, 1986

The faith theme of Hebrews 11 really begins at 10:36, where it is shown that
faith in Hebrews is the same as the faith stressed by Paul in Romans 1:17 (Hab
2:4) and Romans 4:3 (Gn 15:6). Faith is trust in the God who pronounced man
righteous for Christ’s sake. The examples in Hebrews 11 are encouragements
and models for us to let faith have its way in us. Hebrews 11 is an illustration
of what is taught beginning in 10:39 and continues in 12:1. Faith is defined as
the “‘substance’’ or ‘‘confidence’’ behind our hope, the ‘‘assurance’’ or ‘‘con-
viction” of what cannot be seen with the naked eye. Hence, Moulton and Milligan
suggest that ““faith is the title-deed of things hoped for*’ (pp. 659-660). J. Mof-
fat (in Barclay) gives this definition: it is (1) belief in God against the world
(cf. Shadrach, Meshach, and Abed-nego); (2) belief in the spirit against the
senses; i.e., the real things are not material, but spiritual; and (3) belief in the
future against the present (e.g., Fosdick once said that Nero condemned Paul
to death years ago; as time passed, however, men call their sons Paul and their
dogs Nero).

The heroes enumerated are those who refused the greatness of the world for
the true greatness; they rejected the safety of earthly security and staked their
lives on the promises of God. History proved them right. There are examples
galore in current events certainly in our immediate forefathers, who immigrated
to America, built churches, schools, and charities, and immediately proceeded
to the foundation of missions. These records of old show that men can still
live in the sunshine of God’s favor and can accomplish great deeds. Moreover,
they show that our faith can be molded by the examples of others and that these
others walked in the steps of the Pioneer and Perfecter of faith, Jesus Christ
(12:2). An incidental lesson, but significant, is the epistemology in verse 3: By
faith we -accept and ‘‘know’’ an ex nihilo creation, not because of scientific
or empirical evidence, but because faith accepts the Word of God.

Introduction: Faith is the supreme characteristic of the Christian. Faith is
not a passive thing nor a theoretical quantity, but it is a power that looks for-
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ward. As such it is called hope. But faith also looks back and recognizes the
great deeds of God. And it looks at the present with trust and confidence. All
three dimensions work together to give certainty; Hope, trust, and knowledge
are interchangeable. Such is Christian faith. We look to

I

IL.

III.

THE FAITH OF ABRAHAM

In Abraham we see how faith begins.

A. God’s grace always precedes faith.

1. Archaeology is supporting the biblical depiction of the idolatrous
environment in which Abraham was raised and from which he was
called (cf. Halley, p. 95).

2. God’s grace which called Abraham “‘to go out”’ is all the more amaz-
ing (v. 8).

B. God’s call to sinners is always accompanied by His grace.

1. Jesus’ words had the power to effect what it asked (e.g., Jn 1:35ff;
Mt 9:9; Lk 19:5).

2. The call has always been “‘to leave and to follow’’ (cf. Ps 45:10).

3. God’s grace has called and kept us in the faith (cf. Third Article, S.C.).

In Abraham we see the endurance of faith.

A. Only the word of grace guided Abraham.

1. He “‘obeyed . . . and went out, not knowing whither he went’’ (v.
8) without maps, pictures, surveys of the place that he was to inherit.

2. Even when the senses call it folly, faith is confident in the Word (v. 1).
a. True faith takes the senses captive and separates us from the earthly.
b. True faith hearkens only to the ‘“‘voice’” of God. Such trust glorifies

God.

B. The ““in-between times”’ are an adventure.

1. Dangers and deprivations béset Abraham—only a portable tent, in
hostile territory.

2. The inconsistencies were heightened for Abraham: He was promised
posterity, but his wife is sterile. Only faith could handle that situa-
tion (vv. 11-12).

3. It is difficult to ‘‘wait’’ even when it is waiting on the Lord (Ps 27:14;
62:5; 69:3). L

4. Sarah conceived and hopes were realized.

C. We are living in ‘‘in-between times’’ today.

1. In the “‘security’’ of our comforts we need reminding that we are
strangers and pilgrims in the diaspora (1 Pe 1:1f).

2. By “‘not knowing’’ where we are going and by following the Word,
we remain open to God’s guiding.

In Abraham we see the end of faith.

A. Abraham saw the comforts of the world; besides, the two flights to Egypt
and especially the command to sacrifice of his own son ‘“tried’’ his faith
(Ps 73:2-3).

B. The chastening of the Lord is a purifying force (He 12:3ff).

C. The goal was always clear to Abraham the City of God (v. 10), the
heavenly country (v. 16).

D. All the saints of old “‘received”’ the promises. . !’ (v. 13).
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Conclusion: Like a ship or airplane captain, Christians soon reach a “‘point
of no return!” As Christians we look only forward and upward, never back to
the land we left. By faith we dare, we venture, and we finally win, by the grace
that God supplies.

G. Waldemar Degner

THIRTEENTH SUNDAY AFTER PENTECOST
Hebrews 12:1-13
August 17, 1986

»*Therefore” (v. 1, NASB) connects the text directly to the immediately
preceding chapter, the ‘‘great cloud of witnesses®’ (v. 1) referring to the heroes
of faith descritcd in chapter 11. These witnesses are adduced to encourage the
Hebrew Christians in their Christian race. In the Greek there is a distinction
between ‘‘encumbrance’ and ‘‘the sin which so easily entangles us!’ The only .
way to run the race with endurance is to fix one’s eyes on Jesus, the author
and perfecter of our faith. Jesus is the one who makes faith possible, for by
our baptism into Him, into His death and resurrection, we have been placed
in the race which He has already pioneered and won. He will surely keep us
to the glorious end. But Jesus is presented also as our example in the race; He
endured dreadful hostility by sinners and yet, keeping the final outcome before
Him, His glorification at God’s right hand, He persevered in carrying out His
saving task. The Hebrew Christians had not yet had to resist to the point of
martyrdom in their Christian race (v. 4). They were faltering in the race, not
only because they were failing to fix their eyes on Jesus, but also because they
had forgotten the exhortation which explained God’s purpose in disciplining
His own (vv. 4-5). God is dealing with each of His children as a wise and loving
Father who must frequently discipline His child. The author compares our earth-
ly fathers’ discipline to that which God meets out, reminding us that as we
respected our fathers, so must we respect our Heavenly Father (v. 9). Discipline
is never joyful (v. 11). Only afterwards do we see how it yielded peaceful fruit
of righteousness, righteousness manifested in firm reliance on the goodness of
God who spared not His own Son but delivered Him up for us all and who
therefore will give us all things that are good for us, also in the way of discipline.

Introduction: Scripture often compares the Christian life to an athletic con-
test in the form of a race (Ga 5:7; Php 3:14; 2 Tin 4:7). The text uses the race
image to remind us

WE CAN PERSEVERE IN THE RACE

I. When we remember the witnesses.
A. There are many witnesses.
1. Both in the Old and the New Testament (He 11).
2. We are-not alone in the race. The number of Christian runners is
large also today.



Homiletical Studies 49

B. Their witness is encouraging.

1. The witnesses of Hebrews 11 experienced some of the same encum-
brances and sins as we (v. 1).

2. By faith they were able to lay aside hindrances (v. 1; He 11).

3. We can likewise lay aside hindrances by means of a faith which lets
us distinguish between the permanent and the impermanent, the
heavenly and earthly.

II. When we submit to the Father’s discipline,
A. 1t is difficult to submit to discipline (v. 11a).

1. When sickness and troubles come we can begin to think like Job that
God has become an enemy.

2. We may even rebel against God.

B. It is important to accept the Father’s discipline,

1. Discipline testifies to the Father’s deep love for His children (vv. 5-9).

2. By His discipline God has our temporal and eternal good in view.

3. Submission enables us to experience that good (vv. 10-11).

IIT. When we fix our eyes on Jesus.
A. As the supreme example of endurance in the race,

1. Christ endured much worse suffering than we will be required to en-
dure (vv. 3-4),

2. Yet He persevered for us by keeping the final joy in view (v. 2).

B. Above all, as faith’s enabler.

1. He authored our faith when in baptism He started us in the race.

2. He will perfect and finish what He has begun.

Conclusion: We can persevere in our Christian race when we remember the
witnesses, submit to the Father’s discipline, and fix our eyes on Jesus.

Gerhard Aho

FOURTEENTH SUNDAY AFTER PENTECOST
Hebrews 12:18-24
August 24, 1986

This text points to the awesome experiences once associated with the giving
of the Law on Mount Sinai, and then it reminds Christians of the more awesome
privileges associated with the Gospel. A new equation comes out of this Letter
to the Hebrews, namely, the responsibilities that ensue from the Gospel are greater
than those which the Law entails, Henry Halley points to the summary thought
of 10:26-12:29: >’ There has been one sacrifice for sin. There will never be another.
Whoever will not avail himself of what Christ has done for him on the cross
may as well make up his mind to say good-bye to God forever, and go his own
way, and suffer for his own sin’’ (p. 654). People today need to be reminded
of the thrust of Hebrews, namely, that despising the Gospel is really more serious
than despising the Law.

Introduction: A slogan on Indiana’s license plates reads: ‘“Wander Indiana!”’
It is an invitation to tourists to enjoy Hoosier Hospitality. Our text from Hebrews
12 invites us to wander
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FROM SINAI TO ZION

1. This journey instills both fear and faith.

A. Ancient Israel felt great fear of the holy God who revealed Himself on
Sinai (vv. 18-21).

B. Modern pilgrims on this journey still feel great fear of the holy God
who reveals Himself in the warnings and rebukes of the Law. The Law
shouts our sin, stirs up sin within us, and finally slays us (Ro 7:7-12).

C. The Gospel heals and nourishes us (vv. 22-24).

II. This journey was planned and prepared by Jesus.

A. Moses led Israel to Sinai in accordance with God’s plan.

B. Jesus, the Mediator of the New Testament, is the Pioneer who prepared
and completed the journey for us (He 12:1-3).

1. The active and passive obedience of Jesus is outlined in the explana-
tion of the Second Article of the Creed in the Small Catechism.
2. What the Mediator of the New Testament has prepared He gives to
us (v. 24).
III. The journey involves both privileges and responsibilities.

A. Our privileges (vv. 22-23) are a present possession already.

1. You have come to the City of the Living God (v. 22a), a spiritual
fellowship.

2. You have come to the assembly of the first-born who are enrolled
in heaven (v. 23a), the whole communion of saints and angels.

3. You have come to God, the Judge of all (v. 23b). This God who judges
in Mt. Zion is merciful, long-suffering, and kind.

4. You have come to the spirits of just men made perfect (v. 23¢). Even
the saints of the Old Testament who waited for the fullness of time
in Christ are all with God in the heavenly Jerusalem (He 10:14; 11:40).

5. You have come to Jesus, the Mediator of a New Testament, and to”
the blood of sprinkling that speaks more graciously than the blood
of Abel (v. 24). Jesus’ work is completed for us. The Gospel is His
will and testament. It is not a contract (covenant), in which the stipula-
tions might change. The ‘‘blood of sprinkling’’ is the application
of His work to our lives.

B. Our responsibilities are also a present possession already.

1. Continue in the Word that warns of the dangers of growing weary
and fainthearted, and even of reverting to Mount Sinai.

2. Rer °mber that we are the New Israel. Our obligations to God have
all been fulfilled by Jesus Christ, the once-for-all sacrifice. Keep your
eyes fixed on the King in Zion!

G. Waldemar Degner
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FIFTEENTH SUNDAY AFTER PENTECOST
Hebrews 13:1-8
August 31, 1986

The text encourages the hearer to develop a life style that is in direct opposi-
tion to the cultural pattern of our modern society. ‘‘Independence’’ and “‘in-
dividuality’’ are the hallmarks of America today. The Biblical and secular
understanding of these two words have little in common, The world views ‘in-
dependence” as freedom from something. God views it as freedom for
something. The world views ‘‘individuality’’ as life for oneself; God views it
as life for others.

Introduction: Health devotees are a dime a dozen today. On almost every street
one sees joggers. Health clubs are iu every city. Prime bodies in prime minds
is a national business. Why? Yes, health is a concern today, and God intends
that our bodies be in shape; but there is another and darker side to this na-
tional trend. The ancient Greeks had it in their games and art—the body beautiful
and the philosophy of hamanism, the exaltation of the man himself and his
reach for fulfillment, to taste the limits of life, How does the Christian faith
address the concerns for today’s reach for

INDEPENDENCE AND INDIVIDUALITY

I. Culture and Fulfillment
A. Independence from all restraint is the world’s view of freedom.

1. Natural man seeks to be free from control by God or man.

2. Natural man in his self-defined, self-chosen independence believes
he is in touch with reality (v. 9). Our culture seeks fulfilment in
license—¢if it feels good, do it!’’ Morality in the biblical sense is ar-
chaic, outdated, irrelevant. ‘‘I am ‘god’; therefore I make my own
moral standard, my own religious systent.’

B. Individuality is the standard for fulfillment.

1. Secular culture moves man into the centers of the universe (Da 4).
Natural man’s perception of fulfillment finally centers on the in-
dividual’s understanding of life.

2. Individuality for modern man undermines relationships with God
and man (v. 4). Marriage for the pagan is no permanent bond; the
marriage bond is only one of many relationships that are not
necessary. The big ““I”’ seeks gratification in new and expanding rela-
tionships. Trust and stability are useable only as they serve ‘“‘me”
(cf Herod and Herodias, Mt 14:3). Individuality without God under-
mines and distorts relationships.

C. God condemns the world’s perspective of reality.

1. God’s temporal judgment is often observed in the lives of these peo-
ple. The diseases of herpes and AIDS are two examples. People are
not fulfilled by promiscuity. This is only one illustration relating to
one area of life. There are numberless others. Addiction to drugs,
alcoholism, child abuse, and so on are a way of life for frustrated
and unfulfilled people. Unfulfillment is their fulfillment.
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IL

III.

2. Judgment Day is the final denoucement of reality, God’s heaven or
hell. All must face judgment. God is the final Arbiter and Judge (Jd
14, -15). Eternal judgment is everyone’s ‘‘fulfillment’’

Promise and Reality
A. Jesus Christ is God’s personal answer to man’s quest, his need. True

B.
C.

independence and individuality is found only in Christ, the God-man
(v. 8; Jn 1:14).

Jesus Christ accepted the guilt of our sin and the death that is our
inheritance.

Jesus Christ and His salvation are apprehended only by personal faith.
Faith is not an academic exercise; it is the confidence which the repent-
ant sinner has in the cross of -our Lord.

Regeneration and Fulfillment
A. Independence and individuality find expression in obedience to God’s

B.

will. Man is free in living under Christ (Jn 8:31-32). God’s Word pro-

duces fulfillment (v. 7).

The text urges a specific life-style demonstrating the independence and

individuality of the new man (vv. 1-6).

L. Christians continue in brotherly love. Here is freedom for loving
others. This is not freedom from service or love,

2. Christians entertain strangers. Here is independence for service to
strangers. Here hospitality is the outward expression of love for the
unexpected and uninvited (v. 2).

3. Christians remember those in prison. Here is an individuality that
confuses the world because the man of God loves the unlovable. It
mirrors Christ’s concern for the lost (v. 3).

4. Christians hold marriage in honor. Here fulfillment is evident in the
marriage bond. The Christian marriage demonstrates the perfect
balance between independence and individuality. -

5. Christians are content with their possessions. Our relationship to
things in this world is important. It reflects either fulfillment or
frustration (1 Sm 21). Christians need a carefree attitude toward this
world’s goods (v. 5).

6. Christians remember those who rule over them. Here we see the pro-
per order of things and people. Our faith is paramount and in life
(v. 6).

George Kraus

SIXTEENTH SUNDAY AFTER PENTECOST
Philemon (2-9) 10-21

September 7, 1986

The text deals with people who run away from life. Some do face difficulties,
problems that seem insolvable; others are overwhelmed; still others find escape
in questionable ways. The text speaks of Onesimus, a slave who has run away
from his slavery. Paul’s letter to the former owner, Philemon, sets escapism on
center stage. Here is Christ’s answer to man’s multitudinous problems. In short,
the text deals with two concepts—freedom and slavery.
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Introduction: We hear much today about slavery of all kinds. It may be ad-
diction to heroin or cocaine. It may be a dictatorship. It may be poverty. Slavery
can be found in all sorts of human conditions. Our epistle would have God’s
people see the reality of slavery and God’s answer to it,

I

1.

IIl.

GOD’S OWN LIBERATION

From slavery
A. Our social structure often reflects a fallen world.

1. Physical slavery is a result of sin. Slavery is not a “‘dead’’ issue. Peo-

ple are held in slavery in many ways, not simply the ancient ‘‘ball
and chain” (abuse of women and children, drug addiction, disease,
dictatorship, etc.).

. Spiritual slavery is the root cause of all slavery. Man placed himself

in bondage to everything demonic in life by his rebellion against God.
Man can no longer choose freedom; he is a permanent slave of sin
and death. He also is under the judgment of God. Ananias and Sap-
phira are examples of slavery to possessions.

B. Spiritual slavery cannot be destroyed by man’s efforts.

1. Psychology and psychiatry offer help for the symptoms, but cannot

release man from his spiritual slavery.

2. Man is hopeless and helpless. His slavery sin allows no escape. Satan

and the flesh will not release man; they control him to his grave.

Through redemption

A. Jesus Christ has broken the shackles of sin and death and devil.

B. Jesus Christ sets man free to be what God intends him to be.

For servanthood

A. We are free to serve. Paul calls on Philemon to be a brother to Onesimus

B.

C.

in a new relationship.

The obedience of faith is obedience to love (vv. 5-6). Love is the
motivating factor in the Christian’s new life under Christ.

God’s new life is a blessing to others.

1. The saving power of Christ is shared with others (v. 19). The Gospel

is the most important gift one can share with another (vv. 7, 20).

2. The genuine concern and active love of the Christian for others is

also a blessing to them (vv. 10, 11). Love in action does not look for
escape valves. It leads us out of our petty self-concern and into a
liberty of service to God’s people. This is our real ‘‘escape
mechanism?’

George Kraus

SEVENTEENTH SUNDAY AFTER PENTECOST
1 Timothy 1:12-17

September 14, 1986

The magnitude of the mercy for which Paul praises Christ is brought out
in verse 13 where Paul describes himself as formerly a blasphemer, a persecutor,
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and a violent aggressor. These words describe both deeds and words of
spitefulness, someone whose insolence and contempt reek forth in outrageous
acts. Before his conversion Paul acted in the ignorance of sinful unbelief, The
hoti clause does not seek to lessen his guilt by means of an excuse but is an
explanation; he was not acting against his better knowledge. The same mercy
Jesus asked for His murderers (John 16:2) Jesus showed to Paul. Verse 16 makes
clear that patience was in back of Christ’s mercy. Paul’s experience is a model
of what Christ does in general. Because Christ’s patience will not undergo a
more severe test than in the case of Paul, no sinner ever needs to despair.

Introduction: Paul could never get over what the mercy of Christ had done
for him, His magnification of that mercy consitutes the theme of every Chris-
tian’s life.

I OBTAINED MERCY

I. Despite opposition.

A. Paul’s opposition was intense.

1. He was injurious.

2. He was a wanton persecutor.

B. We are basically no different.

1. Although we have not engaged in the kind of persecution of Paul
was guilty, we are no better than Paul because we are born with a
sinful heart.

2. We fail to meet God’s standard (Jas 2:10; Ec 7:20), and God has the
right to punish us.

C. But if mercy could be extended to Paul despite his sinfulness, nothing
we have been or done or said can prevent Christ from extending that
same mercy to us. But how is that possible?

II. Through Christ Jesus.

A. Christ came to save us.

1. By keeping God’s law for us.

2. By suffering on the cross the punishment for our sins. By His resur-
rection He testified to the completion of redemption. God is mer-
ciful through Christ, in whom alone is salvation (Acts 4:12).

B. Christ’s mercy comes to us individually.

1. We received that mercy at our baptism.

2. Our faith in Christ’s mercy is strengthened through contact with the
Word of the Gospel and participation in Holy Communion.

Transition: Before we reach the heaven which Christ’s mercy has opened to
us we have a life to live. Mercy affects the way we live. It gives us purpose.

III. For service to Christ.
A. Christ strengthened Paul for service.
1. Paul’s apostleship was tremendously rich in accomplishments.
2. The strength Paul received to do all this was evidence of God’s mercy.
B. We have obtained mercy so that whatever we do might be for Christ.
1. Showing love and compassion to those around you, working at your
job as well as you can, endeavoring to be faithful in whatever respon-
sibility has been given to you—these are all ways of expressing your
faith and thereby serving Christ. -
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2. We can be faithful in our service because Christ will strengthen us
for it, just as He did Paul.

Conclusion: The mercy of Christ comes to me in my sinfulness, it comes to
me through Jesus Christ, it comes to me so that I can serve Him. I obtained
mercy! What a fitting theme song for the Christian’s life!

Gerhard Aho

EIGHTEENTH SUNDAY AFTER PENTECOST
1 Timothy 2:1-8
September 21, 1986

The church at Ephesus was a small, struggling congrégation, and it could
readily offer several good human reasons for being so. It was harassed by Roman
officials, Jewish legalizers, and pagan religious practitioners. It was undermined
by Greek philosophers who, by belittling the material world, encouraged all forms
of immorality. And, it was shephered by a young, inexperienced pastor named
Timothy, who needed all the advice that Paul, his spiritual father, could give.
Timothy’s apparent indecisiveness had turned the Ephesian congregation into
a timid group of souls. Like the disobedient King Saul (1 Sm 15:17) the Ephe-
sians thought far too little of themselves, and their worship became, as it was
in Isaiah’s time (Is 58), an outlet for wallowing in self-pity.

Introduction: A church that looks only at itself will feel sorry for itself, but
a church that looks to its gracious God and Mediator will look with love toward
a world in need.

THINKING TOO LITTLE OF YOURSELF

I. A church that looks at itself
A. An introspective church feels sorry for itself.
1. It sees only the sins and shortcomings of fellow members.
2. There is anger, strife, and quarreling.
3. It engages only in mere trouble-shooting, taking an anemic and
fatalistic approach to its internal affairs.
B. An introspective church assumes a cowardly, defensive posture toward
the world.
1. It can only whine and complain about the ‘‘troubles in the world
today.’
2. 1t becomes ‘‘apologetic’’ (in the negative sense) and feels the need
periodically to resuscitate its God.
3. It becomes selfish with the boundless blessings of God, limiting the
scope of God’s saving activity to its own backyard.
II. A church that looks at its God
A. It rejoices in the Savior-God.
1. It believes in God’s age-old plan for the salvation of the world.
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2. It makes no apologies for God’s unilateral decision to love the human
race.

B. It rejoices in the Mediator, sent by our Savior-God at the ““proper time)’
who has reconciled God to the world (God-to-man aspect).

C. It worships the God and Savior who freely accepts our offerings of
thanks (man-to-God aspect). Worship forms a bridge between what we
believe and what we do.

III. A church that looks at the world

A. A church that looks outward feels sorry for the world.

B. It proclaims the universality of God’s grace.

C. It realizes that God’s people are ambassabors of the King.

1. It “‘goes on the offensive’’ with the grace of God.
2, Its prayers testify that the human race, from the least to the greatest,
in every corner of its existence, desperately needs the God we adore.
3. It is mission-minded, accepting the challenge to relay God’s love to

the world. B
Conclusion: Through the preaching of the law we quite rightly admonish peo-
ple not to think too highly of themselves, and in this way we prepare them for
the hearing of the Gospel. However, there is a proper time for stressing that,
through the forgiveness of sins, God Himself has chosen us to be no less than
His representatives to a fallen world, and therefore, we must not think too little
of ourselves. The world needs what we have been given and what we have to offer.

James Bollhagen

NINETEENTH SUNDAY AFTER PENTECOST
1 Timothy 6:6-16 \
September 28, 1986

In the busy schedule of a pastor there is always the temptation to offer the
hearers too little interpretation of too much text, since such a sermon requires
far less preparation time. This temptation could become a reality in the pericope
before us. The question explored here is this: what are the riches that are truly
worth a fight? The first half of the pericope dismisses the ever present wrong
conclusion, that material wealth is the grand prize for those who believe (vv.
6-10). There is gain (literally, “‘good business’’) in godliness, but Christ crucified
and risen, as well as the life lived in Him (v. 11), is what the real ‘‘good business’’
is. Today, as in apostolic times, there are some who say in effect that ‘“the resuir-
rection is past already;’ that is, that ‘‘two chickens in every pot’’ are the object
of Christian hope (e.g., the ‘“happiness theologians;?), but we move on to what
the real fight is all about. Here is where the emphasis ought to be (vv. 11-16).

CLAIMING THE VICTORY

1. The losing batitle.
A. The sinful self is incapable of waging the battle.
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1. Our greatest enemy is our own flesh; it is the ground in which all
manner of perverse seeds take root (v. 10).

2. We stand as prisoners of war in our guilt; we are helpless against
the Accuser and our own “‘opinio legis’’ (the rewards and punishments
mindset).

3. We have no vision of the prize of war to be won; we long only for
what the eyes can see (Ec 5:11), for what does not satisfy (Is 55:2).

B. The prospect of defeat, death, is always before our eyes.
II. Christ the Victor.
A. Christ has faced all our enemies alone.

1. He is the courageous warrior against Edom (Is 63).

2. He is the faithful witness who made the good confession for our sakes
(He 2:10-18, Re 1:5).

B. Through His death and resurrection Christ has won the eternal victory
over sin and death.
III. The good fight.
A. The victory has already been won.

1. We know that Christ has done the fighting for us.

2. We lay hold of a life which has already been given to us.

3. We fight for the faith which comprehends the sum-total of our Lord’s
gracious work on our behalf.

B. Christ continues to do the fighting for us.

1. He gives us the armor of salvation (Ep 6:10-17).

2. He supplies the needed weapon, the Word of God.

3. The resources of our mighty Lord are limitless (vv. 15, 16).

Conclusion: The apostle Paul followed his own advice and won the crown
of eternal life (2 Tm 4:7). The ‘‘even now, not yet’’ aspect of Christ’s victory
is seen by comparing the two letters to Timothy; Paul loved Christ’s ‘“‘epiphany’’
(His first coming, 2 Tm 1:10), and he longed for Christ’s ‘‘epiphany”’ (His sec-
ond coming, 1 Tin 6:14).

James Bollhagen

TWENTIETH | SUNDAY AFTER PENTECOST
2 Timothy 1:3-14
October 5, 1986

In verse 8 the use of the aorist subjunctive suggests that Paul is not so much
reprimanding Timothy as encouraging him not to be ashamed. Paul lets Timothy
know that he (Paul) understands the difficulties which Timothy is experiencing.
The ‘‘testimony of our Lord’’ is not testimony the Lord has made but testimony
we make about Him in our preaching and teaching and living. The grace planned
in eternity was manifested openly when Jesus appeared (v. 10). The ‘‘appear-
ing’’ refers to everything connected with Christ including His exaltation. Death
could not hold Christ, for His death expiated sin and destroyed death. We have
the Gospel because Jesus abolished death; brought life, and made the Gospel
a means of dispensin/g life to us. The Gospel shining into the world’s darkness
reveals Christ, the light of the world.
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Paul is confined on a capital criminal charge with the prospect of being found
guilty and executed. The world looks at this matter as disgraceful, but Paul is
not ashamed since he is suffering on account of the Gospel. Despite Paul’s im-
prisonment and expected martyrdom, he knew that Christ would be able to guard
the Gospel and that the kingdom’s work would not be stopped. It would go
on until the final day.

Introduction: When I was growing up the boys on our street played football
almost every day after school in the autumn in a vacant lot two doors from
our house. Adjacent to the lot was a house in which a lady lived who did not
appreciate young boys playing football. Occasionally a poor kick or deflected
pass caused the ball to land in her yard. Each time that happened she moved
quickly out or her house and got the ball before any of us could reach it. Then
she kept the ball, even though we wanted more than anything else to take that
ball and to run with it.

That lady was like some Christians who keep the Christian message for
themselves. Timothy, Paul’s helper, was tempted to do just that. He had shared
Christ with people only to be rebuffed, mocked, perhaps threatened. Maybe
Timothy was afraid of ending up in prison like Paul. At any rate, Timothy was
tempted to hold back, to be less than bold in his Christian witness. Paul told
him: "’Don’t be ashamed of testifying to our Lord, nor of me, His prisoner’

In some ways our situation is no different than Timothy’s. People today are
no more enamored of the Christian message than they were in Timothy’s day.
We Christians are a dwindling minority in the world. And when we strive to
remain faithful to God’s Word and to maintain doctrinal discipline people are
going to regard us as intolerant and na:row-minded. So we will be tempted to
hold back, to be less than bold. Paul is saying also to us: Don’t be ashamed
of testifying to our Lord. Don’t keep the message to yourself.

TAKE THE BALL AND RUN WITH IT
1. The Lord has saved us. r
A. He has saved us not by virtue of our works (v. 9).
1. We like to think putting up with bad situations gives us at least a
few points with God,
2. We sometimes compare ourselves with others and come out looking
pretty good.
B. The Lord planned our salvation from eternity through grace alone (v. 9).
1. God accounts to us the good works of Jesus.
2. God imputes to us the cross-secured righteousness of Jesus.
3. God guarantees our life and immortality through the resurrection
of Jesus (v. 10).
C. The Lord has called us to salvation with a holy calling.
1. In our baptism.
2. Continuously through the Word, the same Word Timothy was taught
by his mother and grandmother (v. 5).
3. Through Holy Communion.
Transition: There is no need to be ashamed of a Lord who saved us. Take
the ball and run with it. ‘
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II. The Lord renews us by His power.
A. God empowered Timothy to carry out His ministry (v. 7).
1. To guard the Gospel’s sound words which had been entrusted to him
as well as to Paul (vv. 13-14).
2. To suffer if necessary for the Gospel (v. 8).
B. We need God’s renewing power.
1. We do not like to suffer and so we are sometimes more timid than
we should be and accommodate ourselves to people’s whims.
2. It is difficult at times to do what we know to be right.
C. God’s renewing power shows itself in our lives (v. 7).
1. We are able to speak the truth in love.
2. We are able to maintain self-control in difficult circumstances.

Conclusion: When, like the lady who kept the football, we are tempted to
keep the Christian message to ourselves, to hold back, to be less than bold in
our witness, then think of the kind of God we have. He has saved us by His
grace and He renews us with His power. Let us not be ashamed of testifying
to our Lord. Let us take the ball and run with it.

Gerhard Aho

A

TWENTY-FIRST SUNDAY AFTER PENTECOST
2 Timothy 2:8-13
October 12, 1986

Paul’s reminder that the word of God is not imprisoned (NASB; RSV ‘‘fet-
tered’’) is a comment on the power of God’s Word, which others were carrying
to the world even though Paul was imprisoned at the time of this writing, possibly
facing his own imminent death (cf, 4:10-12, 17, where other workers are men-
tioned, scattered for whatever reason to the far reaches of the Roman world).
The passage beginning at 2:11 is perhaps a quote of an ancient hymn (so Franz-
mann) which contrasts sin and its results with righteousness and ultimately God’s
grace. Note that finally God’s grace is the end of the matter, a good reason
indeed to remember Jesus Christ.

The central thought of this text is that Jesus Christ, the bringer of salvation
and eternal glory, is to be remembered, and in that remembrance He is to be
served. The goal for this sermon is that the hearer will be moved to serve Christ
in his every-day life as he remembers the glory and grace of Christ. The malady
is that we often forget Christ’s glory and grace and therefore also forget to serve
Him.

Introduction: When a husband remembers his loving wife and children while
away from home, he will not waste money extravagantly on himself. He will
be more faithful, and he may even be warmed with a sense of love in the middle
of a cold lonely night. Or when teenagers take the time to remember their parents
who care so much for them, they will respect their curfew and be home on time.
Just such a remembering is what is urged for us in our text today. We who believe
in Jesus would not want to forget Him. And here we are encouraged to
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TAKE TIME TO REMEMBER JESUS CHRIST

I. Take time to remember a faithful and loving Savior.
A. He is faithful.

1. Though we have been faithless.

2. He faithfully obeyed god fully, going to the cross for our sins.

3. He will be faithful in giving us all He has promised, life and a glorious
eternal salvation.

B. He is also glorious.

1. He has risen from the dead, a glorious display of power.

2. His glory is eternal, never wavering or faltering, always present and
never ending,.

II. Take time to remember Him and serve Him.
A. Paul’s example.

1. Paul served Jesus because he knew and constantly called to mind
all of His faithfulness and glory.

2. Paul served fully—through imprisonment, stoning, shipwreck, and
loneliness (vv. 9, 10; cf. Ac 20:17ff.).

B. Christ’s encouragement.

1. Whatever we lose for Christ’s sake we will gain, and even more (vv.
11-12; cf. also Mt 16:24-25).

2. Christ also gives us His Holy Spirit as we read and study His Word,
hear it expounded, and receive His body and blood in the Lord’s
Supper.

C. Our challenge.

1. We dare not deny Him by word or action. This fact calls for a pure
and Christ-like life. There is grave danger to our souls if we deny
Christ (v. 12).

2. We must remember, finally, His grace and faithfulness to forgive us
and grant eternal salvation.

Conclusion: Indeed, Christ is worth remembering!

David L. Bahn,
Pine Bluff, Arkansas

TWENTY-SECOND SUNDAY AFTER PENTECOST
2 Timothy 3:14-4:5
October 19, 1986

Having just finished a description of the lamentable spiritual decay to come
in the last days, Paul’s thoughts turn again to Timothy with a concern for him
that he remain true to Christ, even in the face of deception and opposition to
Christ’s words and ways. The entire emphasis of Paul in meeting and overcom-
ing this challenge is the use of the Word of God. The “‘sacred writings’’ of 3:15
are the Old Testament, as is indicated by Paul’s use of the term ‘‘Scripture’’
in the very next sentence in a parallel reference. The Scriptures are, therefore,
said to be useful in two significant ways—to make one wise to salvation (3:15)
and to equip such an one to do “‘every good work’’ (3:17).
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The only way in which Timothy can be sure to lead people in the true way,
continues Paul, is through the use of Scripture—the very way in which Timothy
was led to salvation in the first place. This is the central thought of the text.
The goal of this sermon is that the hearer seek the truth of God revealed in
Scripture. The malady is that we too often want to have our ears tickled by
the latest religious gurus and the most inventive theologians. The Scriptures
alone are inspired and able to bring us salvation in Jesus Christ.

Introduction: What are we to do in the face of the smorgasbord of religious
junk food available to us today? Our ears are indeed “‘tickled”’ by the many
different teachings offered everywhere, What a blessing it is to have a guide
through this maze of contradictory false teachings. The Bible is the guide. And
it is much more. As we consider the blessings which God gives us through it
we will

THANK GOD FOR HIS GREAT BOOK

I.  This great book of God leads us to Jesus Christ and salvation.
A. *““Where does a teaching lead?”’ is a vital question to ponder as we seek
to know the truth.

1. There are so many different teachers and teachings available to the
religious mind—many even claiming to be Christian,

2. Does a given teaching lead us to Jesus? This question can help us
ascertain whether a teaching is true. If a teaching leads us to doubt
our salvation by grace through faith in Christ, it is false.

B. God’s book leads us to salvation through Christ.

1. He is the one who is the focus of the Old and New Testaments. He
lived and died for sinful man. He rose again from the dead. He will
come again to judge the living and the dead.

2. God’s book leads us to trust Him. We learn of God’s love, the
forgiveness of sins, and the splendor of heaven through the Word
of God.

II. This great book equips us to serve God.
A. If we are led to Christ, we are led to serve Him.

1. He came and served fallen mankind.

2. He calls us to serve Him, Here in this portion of the Bible, for exam-
ple, Timothy is reminded of his duties as a pastor—preaching the
Word, exhorting, instructing and training, and doing all these things
with patience (3:16, 17; 4:2).

B. God equips us to serve Him through His book.

1. We are given the Holy Spirit and His fruits (one of these is patience)
through the Word of God.

2. Scriptural teaching, furthermore, corrects errors, guides us in
righteous living, exhorts us to live for Christ, and always brings us
back to Christ for forgiveness and strength. What a great blessing
is our Bible.

Conclusion: The Bible is more than a literary classic or a coffee table orna-
ment. The Bible is God’s Word. It leads us to Christ. It equips us to serve Him.

David L. Bahn
Pine Bluff, Arkansas
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TWENTY-THIRD SUNDAY AFTER PENTECOST
2 Timothy 4:6-9, 16-18
October 26, 1985

Paul’s letters to Timothy and Titus are commonly referred to as the pastoral
epistles. They provide a clear Word of God for the church, although they were
initially directed to an individual brother-pastor. The sound pastoral theology
set forth in these epistles, which the Holy Spirit has entrusted to His church
through the Apostle Paul, is deserving of our constant study and application.
Donald Guthrie appropriately sets the stage for a study of this particular text
when he writes that the pastoral epistles ‘‘provide an illuminating commentary
on Paul’s last days. This is particularly true of 2 Timothy, where the apostle’s
noble example in the face of approaching martyrdom is vividly portrayed. It
has been the inspiration of innumerable Christians nearing the end of their course
and it will undoubtedly continue to be so’> (The Pastoral Epistles, p. 53).

Introduction: For General Douglas MacArthur, distinguished American
military leader during World War II and later in Korea, his last hurrah came
in a speech delivered before the joint houses of Congress shortly after Presi-
dent Truman had relieved him of his duties in Korea. Amidst a swirl of con-
troversy, MacArthur spoke to the legislative branch of government in defense
of his military actions. But now he had been forced to retire and to return to
civilian life, This would be his last hurrah. He concluded that speech with the
now famous line: ’Old soldiers never die, they just fade away.’

You can probably recall other ¢“last hurrah’” occasions involving a public per-
sonality, a sports celebrity or a figure of national prominence. Such experiences
can be moving, and yet they fade away. But in our text the Holy Spirit shares
with us a classic example of what the last hurrah of a Christian is really all
about. In his second letter to his co-worker Timothy, St. Paul wrote his last
hurrah in addition to everything else which we can learn from the words before
us, they can serve as model for \

OUR LAST HURRAH

I. Paul was prepared for his last hurrah (v. 6).
A. He knew that his death was imminent.
1. He had already fought the fight (v. 7).
2. He had run the race.
3. He had kept the faith.
B. Paul could look forward to the future which God had ordained for him
(v. 8).
1. A crown of righteousness had been laid up for Paul and all believers.
2. There would be a rescue from every evil and a place the Lord’s heaven-
ly kingdom (v. 18).
I1. Paul’s ““last hurrah” provides every Christian with a useful model of the
whole Christian life.
A. The Christian should live with a sense of imminent death. But in the
meantime
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1. We must diligently fight the good fight.

2. We must patiently run the race.

3. We must persistently keep the faith.

B. The Christian’s last hurrah embraces the future which God has

ordained.

1. A crown of righteousness awaits us.

2. And although we must struggle before that day arrives against many
evils, the rescuing work of Christ has reserved us a place in His
heavenly kingdom.

Conclusion: May the Lord stir up within us a new sense of the importance
of a lifelong last hurrah, a last hurrah which will not fade away. Those who
are faithful unto death wear the crown of life. In the meantime, fight the good
fight, run the race, keep the faith—the last hurrah. Today, tomorrow, and
always—the last hurrah. Live your last hurrah in Jesus’ name.

Randall W. Shields

TWENTY-FOURTH SUNDAY AFTER PENTECOST
2 Thessalonians 1:1-5, 11-12
November 2, 1986

Paul, writing from Corinth, sent an initial letter to the Thessalonians that
was filled with deep concern and warm affection for this recently established
congregation. But it soon became apparent, as reports filtered back to the apos-
tle, that a second letter was necessary. In this second epistle Paul would ex-
press his gratitude for the spiritual growth which the believers in Thessalonica
were experiencing in spite of persecution. This letter would go on to calm those
who were becoming confused or excited with respect to Christ’s second com-
ing. Finally, the apostle would exhort the congregation to keep clinging to the
traditions which they had been taught, whether by the spoken or the written
Word. .

We all like compliments. For purposes of an introduction the preacher could
begin by sketching a music recital, a school play, a staff meeting, or some related
setting. In this setting an authority figure (teacher, director, supervisor, foreman)
compliments those who have demonstrated progress in their training or who
have performed well on the job. This statement could provide a connecting
link into the text before us. The words, ‘‘Permit Me to Compliment You,”’
could provide a useful summary of this text. In effect, Paul was compliment-
ing the Thessalonian congregation. By way of application, the preacher could
ask whether Paul’s criteria for complimenting the Thessalonians have been met
by the congregation to which he is preaching. The words, ‘‘Permit Me to Com-
pliment You,” capture the attention of the listeners. The impact of the words
will hinge upon the identity of the onz who compliments and the substance
of the compliment. Both of these combined should encourage the listeners to
accentuate those qualities that have elicited the compliment.
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PERMIT ME TO COMPLIMENT YOU

I. Paul was complimenting the Thessalonian congregation.
- A, The authority of Paul’s apostolic office insured the significance of the
compliment. (These were no casual words from an unknown passer-by.)
1. The Thessalonians were ‘‘in God our Father and the Lord Jesus
Christ” (v. 1).
2. The Thessalonians had been the recipients of Paul’s Gospel
preaching: ‘‘Grace to you and peace from God the Father and the
Lord Jesus Christ”’ (v. 2).
B. There was substance to Paul’s compliment (‘“We are bound to give
thanks. . .we ourselves boast of you... vv. 3,4).
1. The Thessalonians gave evidence of a growing faith.
2. The Thessalonians expressed a mutual love for one another.
3. The Thessalonians were a steadfast congregation in the midst of
persecution and affliction.
II. Paul’s compliment was a message of encouragement to the Thessalonians.

A. God had been—and implied is the truth that He would continue to
be—at work in the Thessalonian congregation.

1. So that the Thessalonians might ““be counted worthy of the kingdom
of God’* (v 5).

2. So that the Thessalonians might “‘be counted worthy of [God’s] call”’
(v. 11).

3. So that the name of the Lord Jesus might be glorified in the Thessalo-
nians (v. 12)

B. God’s grace in Christ Jesus was the source of this encouragement.
III. Paul’s comphment is a message of encouragement to us today also.

A. There is substance deserving of compliment in this congregation. (or
the preacher could take an examination approach: Is there substance
deserving of compliment?)

1. Our faith.
2. Our love for one another.
3. Our steadfastness.

B. Such compliments should generate encouragement.

1. In Christ, we have been made worthy to take seriously living in His
kingdom.

2. In Christ, we have been made worthy to take seriously our call.

3. In Christ, we have been made worthy to bring glory to His name.

Conclusion: Let us focus then, on God’s criteria of compliment. Let us be
a congregation so encouraged by His compliments that others may desire to
be part of our fellowship. It is the Lord’s great pleasure to extend words of com-
pliment to us.

Randall W. Shields
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THIRD LAST SUNDAY OF THE CHURCH YEAR
2 Thessalonians 3:1-5
November 9, 1986

The Introit intones pure Gospel. God is the subject for each of the five verses
from Psalm 85. The Collect speaks of absolution and deliverance. Though
presently unrevealed to empirical observation, Jesus is alive and active, accord-
ing to the implication of apokaluptetai in Luke 17:30. The world exhorts the
exhausted to draw upon their own limited resources. Christianity looks to God,
absolving and delivering, alive and active in the person of Jesus Christ. We wait
for this revealing. . .and we ‘‘keep watch’’ -according to the imperative of the
Alleluia Verse (Mt 24:42). “May the Lord direct your hearts’’—your weary,
burdened, burned-out hearts—into this blessed reality!

Introduction: The experts in time management posit ‘‘concentration of power”’
as a key to purposeful, productive living. This ‘‘concentration of power’’ con-
sists, simply stated, in direction. The Apostle Paul understands the even greater
import of direction in our relationship with God. And so our text this day con-
tains Paul’s prayerful desire that our Lord give us

DIRECTION FOR THE HEART

I.  Our Lord is the Path-Opener, the Obstacle-Remover (v. 5a; here a word
study of ‘‘direct’’—kateuthunai—yields valuable results.)
A, Obstacles do stand in the path!
1. Spiritual apathy and lack of discipline plagued the Thessalonian
Christians (2 Th 3:6-15).
2. “Wicked and evil men’’ dogged the missionary efforts of Paul (v. 2).
3. We can find ‘‘the Way”’ blocked by internal (Ro 7:23-24) and exter-
nal (Eph 6:12) obstacles.
B. The Holy Spirit turns us to the Lord for direction (v. 5a).
1. He takes the initiative to seek the lost (Lk 19:10).
2. He keeps safe those who have been found and gives them growth.

Transition: Christ calls us (Mt 4:19; Jn 21:19) and by His call enables us to
follow. But where?

II. Our Lord leads us.
A. “Into (NASB) the love of God’’ (v. 5b, a subjective genitive, i.e., “God’s
love’).

1. God’s love moved Him to give us life at the cost of a great sacrifice
(In 3:16).

2. The blood of that sacrifice (Jesus Christ) opens the path and removes
the obstacles (Eph 2:13-14) to God’s love (Eph 2:19).

3. God’s love, shared with us through His Word and His Son’s precious
Body and Blood, now empowers us to live lives with direction—His
direction (see 2 Cor 5:15).

B. ‘“Into (NASB) the steadfastness of Christ’’ (v. 5b, a subjective genitive,
ie, “Christ’s steadfastness’’).
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1. Christ’s steadfastness took Him to Calvary (He 12:2).

2. Christ endured our problems and sufferings, giving us hope in their
place.

3. Christ’s steadfastness, communicated to us through the life-giving
Gospel, sustains us in our weariness and restores our joy for life.
What an antidote for burdened, stressed hearts!

Conclusion: 1f you have ever been lost (or had a child lost), you know the
stress which besets a person, the gratitude which he feels toward someone who
gives him direction, and the relief and joy which he experiences when he reaches
his destination. Our Lord wants to give us that same relief and joy. May the
Lord direct our hearts into the love of God and steadfastness of Christ!

Thomas R. Ahlersmeyer
Boca Raton, Florida

SECOND LAST SUNDAY OF THE CHURCH YEAR
1 Corinthians 15:54-58

November 16, 1986 -

Who else but a ‘‘saint-and-sinner’’ can appreciate the disparity between ap-
pearance and reality presented by the propers of the Second Last Sunday of
the Church Year? The Introit’s juxtaposition of Psalm 130:4 (‘“With You there
is forgiveness’’) with Psalm 143 (*‘Do not hide Your face from me”’), the Col-
lect’s acknowledgment of ‘‘exceedingly great and precious promises’’ followed
by a petition asking that the ‘‘believer’’ ‘‘perfectly and without all doubt believe)’
and the Gospel’s paradox of ‘‘more from more’’ and ‘less from less’’ (Lk 19:26)
speak to the tension existing between God’s activity and our experience of His
work. The preaching text transforms this vexation into vocation by training our
eyes upon the God-given victory of Jesus Christ’s death and resurrection. To
a distressed world in need of “‘improved outlook skills’’ (Donald A. Tubesing),
God here gives reality, God gives victory, God gives His Son!

Introduction: ‘“Thanks be to God who gives us the victory through our Lord
Jesus Christ”’ (v. 57). For a nation of people obsessed with victory, we must
find the New Testament somewhat puzzling. The word *‘victory”’ appears only
five times on its pages, with three of those references found in today’s text.
Perhaps the Holy Spirit seeks to divert our attention from transitory, tension-
filled ‘‘victories’*—capturing the good parking space, getting the much sought
promotion, cheering a favorite athletic team as it pommels its rival, triumphing
over the ‘‘opposition”’ in a family argument—and to rivet our gaze on the vic-
tory, the reality of Jesus’ resurrection (1 Cor 15). Every Lord’s Day morning
celebrates the victory of the first Easter. So we lift up our hearts and rejoice that

GOD GIVES US THE VICTORY

I.  God’s Easter victory through Jesus Christ turns enemies into allies, foes
into friends. These ‘‘adversaries’’ include ‘
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A. Ourselves (Remember the famous quotation from the cartoon ‘‘Pogo’”:
‘“We have met the enemy, and he is us!”’).
1. Romans 5:6-11 (the reality of reconciliation, especially in vv. 10-11,
beautifully serves the main point of ‘‘enemies into allies”’).
2. Hereis tremendous comfort for times when we think, ‘“‘God can never
forgive me)’ or “‘God must be punishing me’’
B. Death (vv. 55-56a).
1. Certainly sorrow surrounds. the open grave at a cemetery
2. Sin gave death its sting (v. 56). Jesus has borne and removed all sin
on Calvary’s cross. ‘‘Death is swallowed up in victory’’ (v. 54) means
death becomes a part of the victory.
3. So our tears at the cemetery flow from the natural sorrow of part-
ing, not defeat.
C. Law (v. 56b).
1. The law gives sin its power, since sin as ‘‘rebellion’’ feeds upon im-
possible standards.
2. Jesus perfectly fulfilled the law.
3. The law (as God’s will) now/ serves the Christian as a ‘‘lamp unto
my feet and light unto my path’’ (Ps 119). Here we discover, not a
powerful enemy, but a godly guide to growth in Christ-like living.

Conclusion: ‘“Therefore’ (v. 58a) we receive strength and victory on the basis
of all Paul that shares in 1 Corinthians 15, the strength and victory of the resur-
rection. Paul shares this resurrection reality with ‘‘beloved bretheren]’ us, whom
the Lord loves with an agape, sacrificial, faithful love. And Paul urges us to
‘‘be’’ (v. 58a) or, more properly, to ‘‘keep becoming’’ in our Christian living.

Thomas R. Ahlersmeyer
Boca Raton, Florida

LAST SUNDAY OF THE CHURCH YEAR
Colossians 1:13-20
November 23, 1986

Our world is far more like the people quoted in Luke 23:35-39 than like Paul
in Colossians 1:13-20. Instead of the powerful, pounding, insistent words of
the epistle, ‘“He, He, He, He, in Him, in Him, in Him}’ we hear the taunting
words, ‘““If you..”’ That is the world in which the congregation lives, filled
mostly with taunts and only occasionally, mostly on Sunday mornings, with
a few triumphs. The text, then, must confront the taunts with the triumph of
Him who is Conqueror and Savior, Lord and Brother. That is the preaching task.

Introduction: The ending of the church year is so different from the ending
of the calendar year. Newspapers carry articles on the ten most important stories
of the year. The last calendar page is torn off, and we have to remember to
write 1987 on our checks. The year may end with some rather meaningless par-
ties, but that is no surprise, because the ending of a year really is no big deal
at all. The ending of the church year, however, is a big deal! It signals the end
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of the narration of the greatest story in all of history and the new beginning
of the recitation of that story for people of faith. In majestic words our text
tells us about Him who is the subject of the story and the object of our praise,
Jesus Christ. ‘“Here is your King!*’ the text declares boldly. But did you listen
to the Gospel? Most of those whom it quotes taunt Him and us with His humilia-
tion: ‘“This is your King, nailed to a cross and dying?’’ Both the triumph and
the taunt go together. The crown without the cross is self-crowning. The cross
without the crown is defeat. A cross and a crown—that is salvation! So we look
to King Jesus, for in Him we see both.

II.

TAUNT AND TRIUMPH

The taunt and the triumph of Jesus Christ, the image of God (v. 15).
A. The taunt
1. Herod’s taunt and the slaughter of the innocents.
2. Satan’s taunt: ‘‘If you are the Son of God...’
3. The taunt of those under the cross: “‘If he be Christ, the Chosen
One.. >’
4. The ignorant taunt of the disciples: ‘‘Now, Lord? Now the kingdom
of glory?”’ (Ac 1:6).
B. The triumph: the obedience of the perfect one to the Father.
1. Jesus’ words: God is like a Shepherd seeking His sheep and laying
down His life for them, like a father welcoming home a prodigal.
2. Scripture’s word (1 Jn 1:1-3).
C. Taunt and triumph for the Christian.
1. The taunt.
a. “‘Grab the crown! You deserve it!”’
b. “‘Stay on your knees! You’ll never be good enough!”’
2. The triumph (vv. 13, 14).
a. The restoration of the divine image.
b. The manifestation of the divine image in us (‘‘light;’ “‘salt™).
The taunt and the triumph of Jesus Christ, the first-born of all creation
(vv. 16).
A. The taunt: Where is the majesty?
1. Every power on earth and in heaven was created through and for Him.
2. Yet Pilate struts Rome’s power, soldiers offer mere vinegar, a crowd
mocks, and even thieves cry, “Do something, then!”’
B. The triumph.
1. Isaiah described the purpose of Christ’s humiliation (Is 53:5).
2. Christ achieved His triumph, not as Judge, but as Substitute.
3. Christ became subject to created powers that they might no longer
imprison us.
C. Taunt and triumph for the Christian.
1. Many created things beckon us to crown them as king.
a. Such things include one’s work, family, bank account, possessions,
and insurance policy.
b. Who is the king of the life of each of us here? Who wears the
crown?
2. The triumph of King Jesus is grasped by believing in Him (Jn 1:10-13).
a. The thief received the crown from the cross.
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b. At end of the church year, the Christian should unclutter life to
see his eternal appointment and the waiting crown.
III. The taunt and the triumph of Jesus Christ, the head of the church and
all things (vv. 19-20).
A. The taunt: Look at the body hanging on the cross!
B. The triumph.
1. His physical body rose from death.
2. His spiritual body, the church, lives and moves the grows.
C. Taunt and triumph for the Christian.
1. The weakness of the church and our weakness taunt us.
2. The power of Christ in us is our triumph.

Conclusion: We live daily with the taunts of the devil, the world, and our
flesh. But the Christ of cross and crown is moving us toward that final Last
Day of the Church Year when ‘‘every knee shall bow and every tongue confess
that Jesus Christ is Lord”’! As we wait in anticipation for that day, our Lord
of cross and crown says: ‘“‘Be thou faithful unto death, and I will give thee a
crown of life’

Richard G. Kapfer
Fort Dodge, Iowa
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